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INTRODUCTION
This essay introduces the idea that human speech, and therefore
Christian preaching, exists and functions in relation to
humankind’s viceregal identity. Scripture describes a human
stewardship, or viceregency, over creation as God’s original
design which is now being restored in Jesus Christ. Relatedly,
Scripture implies that human speech plays a key role in God’s
design for humans to rule creation. Within Christ’s redemption
of humanity, we find a corresponding redemption of human
speech.
This essay offers a fresh proposal for understanding the
nature of Christian preaching within this schema: preaching is a
viceregal act which manifests Christ’s restored Adamic authority
in the creation. Further, faithful Christian preaching is human
speech that is being redeemed.
Initial Clarifications
I write here as a Christian who preaches and who teaches others
to preach, and the following survey grows from my re-reading
of Scripture in order better to understand those tasks.1 My intent
is to foster, in accord with the founding statements of the
Evangelical Homiletics Society, biblical-theological descriptions
of preaching to complement and clarify the many homiletical
methods held and discussed among members of that society. In
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addition, I am interested in providing a general response to some
of my more progressive homiletical colleagues, many of whom
are members of the Academy of Homiletics, regarding the idea
of “preaching as theology.”2
With these wider interlocutions in mind, this article turns
again to Scripture to ask what the canonical metanarrative
implies about Christian preaching as a whole. Towards this end,
this article begins by assuming the historic Christian faith’s
understanding of Scripture’s grand story, of that story’s
coherence, and of how Christians fit into it.3 More particularly,
this article assumes the validity of prior work by scholars who
have described the biblical story using biblical theology in the
tradition of Geerhardus Vos,4 George Ladd,5 and Brevard
Childs.6 Specifically, this article builds on the prior work of Dan
G. McCartney7 and Gregory K. Beale8 regarding Christian
viceregency, and from all these predecessors, general and
specific, seeks to animate a generative discussion of what
Christian preaching is as a whole.9
HUMAN
SPEECH
METANARRATIVE

WITHIN

THE

SCRIPTURAL

We move now to the general question of this article: how is
human speech portrayed in each era of the Scriptural
metanarrative? The following survey here will trace out that
metanarrative in four acts: 1) creation, 2) fall, 3) redemption, and
4) consummation.
After examining all four acts of the
metanarrative, I will harmonize these collected insights into a
biblical-theological sketch of Christian preaching.
We turn now to the first question: how does the Scriptural
narrative describe the creation of human speech?
The Creation of Human Speech
God is the first to speak in Scripture. Divine speech is the
conspicuous organ of God’s creation and rule in the beginning.
“And God said” (1:3, 6, 9, 11, 14, 20, 24, 26, 28, 29). These acts of
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creation were punctuated by God naming, or calling. “God called
the light ‘day’ and the darkness He called ‘night’” (1:5)... “God
called the expanse ‘sky.’” (1:8)… “God called the dry ground,
‘land,’ and the gathered waters He called ‘seas.’” (1:10). In these
verses which begin the Bible’s story, the creation’s existence is a
result of God’s power to create ex nihilo. The narrative presents
this power as intertwined with God’s naming of that which is
created. This is particularly significant in light of the ancient near
eastern literary traditions from which Genesis springs, which
understood naming as assigning functions and ordaining
destinies,10 in addition to confirming the namer’s lordship over
the named.11
In Genesis 1:1-2:3, God’s speech exhibits a pattern: each
utterance of divine speech develops and particularizes what has
gone before. God sets the sun to govern the day (1:16-18) after
He has created light (1:3). He calls forth creatures on earth (1:24)
after the dry land has been created (1:9-10). He crowns humans
as his viceregents (1:26-30) after the creation over which they
would rule had come into being (1:3-25). While one might say
that this is nothing more than narrative sequencing, it surfaces an
important characteristic of the divine speech recounted in
Genesis 1. Divine speech exhibits an inherent internal structure
which develops through time with subsequent utterances, but
never comes into conflict with itself as it develops. God
remembers, we might say, what He has already said and done,
and His subsequent words and actions align with, develop, and
particularize what has preceded them.12
By the end of Genesis 1 the perceptive reader has learned
several things; key among them is that God exerts his power
through speech. Further, the divine speech, which here coexists
with and directs divine power, is speech that names and orders,
and speech which develops and particularizes what has gone
before it.
Into this conceptual fabric Genesis weaves humanity.
Genesis 1:26-28 forms the biblical foundation for what a human
is in this and subsequent passages in the Scriptural
metanarrative. Unlike any other creature, humanity is created
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“in the image of God” and is intended “to rule over and subdue”
the creation. The apparent divine purpose is for humans to be
viceregents of the creation: stewards responsible for ruling the
earth under God.13
Due to the relatively few verses in Scripture that describe
human activity before the Fall, it seems at first difficult to
comprehend precisely what this human viceregency would have
entailed. We are not, however, entirely without clues. Because
Genesis 1 presents God’s own rule of creation as manifesting
through his own speech, we might expect for part of humanity’s
viceregal rule of creation to involve human speech. This is
indeed what we find: “So the man gave names…” (Genesis 2:20),
the Hebrew here placing Adam’s “calling” (2:20) parallel with
God’s “calling” names in Genesis 1. In light of this it seems right
to understand Adam’s naming of the animals as part of Adam
ruling in God’s image.14 The simple structure of the narrative
within Genesis 1-2 at the very least implies this. Just as rule-byspeech is key to God’s divine administration of creation, rule-byspeech is key to Adam’s viceregal administration of that same
creation.
Yet the brief narrative also implies that Adam’s naming
was not exempt from God’s scrutiny. The Lord brought the
creatures to the man to see what he would name them (2:19). Here
the Hebrew verb “to see” recalls God’s observation of his own
creating and naming of creation in Genesis 1. And God saw that it
was good (1:10). This sight denotes judicial review. As Adam
names animals in 2:19, God as judge follows after humankind’s
naming speech to “see” if it was good; that is, to see if the
viceregal speech of Adam was proceeding in congruence with
the divine speech and reign. Adamic naming, like Adam’s rule,
is presented as being under the authority of God himself; it is
entirely a subsidiary project.15
Yet simultaneously Adam’s naming is a project with its
own integrity. “Whatever the man called each living creature, that was
its name.” (2:19) This means, first, that Adam himself “called” the
animals’ names himself. There is no indication in the narrative
that God verbally dictated names to Adam; Adam’s naming of
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the animals was inherently a human activity that enlisted
Adam’s wisdom and knowledge of the creation.16 Secondly, it
means that Adam’s specific names are honored and accepted by
God, so that later in Scripture when God speaks the names of
animals (e.g. Exodus 20:17 “ox”), He refers to them by the names
which humanity has given and recognizes. Adam’s names took.
If we recall God’s words (“and let them rule”) in 1:26-28 wherein
He vested humanity with viceregal authority, it seems that God
would be going back on His own word if He ignored Adam’s
names, which were the verbal enactors of Adam’s rule and
therefore, also, of God’s rule. The biblical narrative here ascribes
to human speech a particular integrity and permanence, such
that it plays a role in the administration of creation.
The idea that begins to emerge here, pertinent to our
survey regarding human speech and Christian preaching, is that
human speech, from its first appearance in the canonical story,
appears as a thing subsidiary to, yet parallel with, divine speech.
It is a tool of humanity’s viceregal administration, apparently
fitted to play a central role in the administration of God’s
kingdom reign within creation.
This alone has significance for understanding what
human speech is in the canonical metanarrative, yet one more
insight from Genesis 1-2 further clarifies how Scripture presents
the nature of human speech at creation. If we recall the pattern
within the sequence of divine utterances in Genesis 1, divine
speech there exhibited an internal structure which developed
through subsequent statements, such that later utterances
developed and particularized what had preceded them. We have
now seen also that Adam’s rule as viceregent of creation was to
reflect God’s divine rule, and that Adam’s speech was part of him
reflecting the divine rule. Here human language uttered by a
human tongue was received by God and became part of the
administration of God’s reign in creation. Human speech, in this
analysis, functions in creation as a kind of image of divine
speech: naming and ordering creation according to God’s prior
speech in order to develop and particularize what God has
already said.
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This then seems to be the first state and function of human
speech in the biblical story. We turn now to the second question:
how does the Scriptural narrative describe the fall of human
speech?
The Fall of Human Speech
With the viceregal commission (1:26-28) and Adam’s naming of
the animals (2:19-20) in view, the narrative of Genesis 3 describes
the spoliation of humanity’s dominion over the creation. This fall
occurs at the point of humanity’s rejection of God’s speech and
concomitant acceptance of the serpent and his speech. Rather
than following God’s already-spoken words, humanity follows
the words of the serpent, misjudges the fruit to be good for food,
and disobeys God.
Both Adam and Woman had warrant to exert their
viceregal authority to condemn the snake, yet did not at the
critical moment. Adam, who “was with” Woman as she spoke
with the serpent, is speechless throughout the conversation. This
speechlessness stands in stark contrast to his viceregal naming of
eight verses prior, which paradigmatically exerted God’s
kingdom rule over all the animals.
Humanity’s sin was a specific breach of God’s prohibition
regarding the tree in the center of the garden (2:17), and yet was
also a violation of the wise ordering of creation brought by all of
God’s prior speech, which had enrealmed the creation and
enthroned humanity over it. Adam and Woman were to rule
over and command the serpent, not vice versa. In submitting to
a beast’s words, humanity rejects all of God’s prior speech and
work, upending the creational order and dethroning themselves.
Genesis 3:14-19 describes drastic ruptures in humanity’s
relationship with the creation; these ruptures correspond with
human speech, and the intellectual and judicial processes which
inform it, tearing free from the divine speech and wisdom. The
speech Adam utters after eating the fruit illustrate the rupture:
his words are deceitful (3:10), and call into question the goodness
of God’s prior actions and words (3:12).17
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The tower of Babel narrative (Genesis 11:1-9) seems to
describe the maturation of sin’s effects on human speech. In
Genesis 11, rather than forwarding the God-glorifying project of
naming creation according to God’s prior speech, human speech
comes fully to manifest sinful human pride. “Let us build...so
that we may make a name for ourselves and not be scattered over
the face of the whole earth” (11:4). These words directly
contradict God’s commands for humans to exist and act “in the
image of God,” to make a name for the Creator and to “rule over
[and] fill the earth” (1:26-28). Thus, human speech as a whole
falls under divine judgment, and is rent into a splintering power
which separates human beings. Human speech’s inherent
capacity to bring humans together is now cursed; thereafter it
will animate tribalism and cultural animosity. Thus, humans fall,
and their speech with them.
We turn now to the third question: how does the
Scriptural narrative describe the redemption of human speech?
The Redemption of Human Speech
We now examine Scripture’s portrayal of God’s redemption of
humanity, remaining mindful of humanity’s viceregal role in
creation, and how human speech seems particularly to manifest
that viceregency.18
According to Genesis 3:15, from Woman would come a
descendent who would crush the head of the serpent. Read
according to the viceregal grammar of Genesis 1-3, this statement
anticipates a reassertion of human viceregal rule over the beasts,
and particularly the defeat of the rebellious serpent. God does
not abandon His design for creation to be ruled by viceregal
human beings. Inasmuch as viceregal naming is an inherent part
of human viceregency, Genesis 3:15 implies a redemption of
viceregal human speech as well.
The next occurrence of human speech in the narrative of
Genesis 3 affirms this hope. Adam named his wife “Eve, because
she would become the mother of all the living” (3:20). This
naming demonstrates a realignment of Adam’s words with the
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prior words of God. God had commanded humanity to “be
fruitful and multiply” (1:28), and God’s disciplining words to
Woman (3:16) affirmed that childbearing would still be part of
creation. Adam’s new name for Woman reflects this, and also
affirms that God’s promise in 3:15 of victory over the serpent
would come through Eve’s descendants. Woman would
theretofore be called “Eve, the mother of the living.”
Clearly, however, most of the humans mentioned in
Genesis 3-11 have little interest in naming creation or acting in
light of God’s prior speech; they choose instead to exert
oppressive dominion through deceit (4:8-9), threats (4:23-24), and
construction projects for the sake of their own names (4:17; 10:10;
11:4). Thus Genesis 3:20 contrasts with the majority of human
speech recorded in Genesis 4-11; Adam renaming Woman is
human speech exhibiting its redemptive mode, calling to mind
not only God’s prior words of creation, but also of judgment and
promise of future redemption. Redeemed viceregal speech here
emerges as human speech naming creation, acknowledging its
former goodness and present sin, in light of God’s promise.
Generally speaking then, the human speech recorded in
these chapters of Genesis differentiates sharply the speech of
sinful humanity from the speech of God’s people. The wicked
speak differently than the righteous (Luke 6:45). This pattern
continues throughout the canon of Scripture.19
The Old Testament illustrates this differentiation as it
recounts the shape and progress of God’s redemption of Israel, a
redemption which, with the viceregal grammar of Genesis 1-3 in
mind, has the effect of reinvesting God’s people with authority
over creation akin to Adam’s original Edenic role.
For example, God’s restoration of viceregal rule is evident
in the covenants with Abraham, Isaac, and Jacob. The suzerainvassal form of these covenants implies that God intends the
patriarchs to act as vassal kings, and the promise of land implies
that the patriarchs would rule over the earth “under God as
overlord.”20 The later Davidic theocracy represents a fulfillment
of these promises, and is a “typological and imperfect” example
of restored human viceregency.21
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Many of the passages which describe David and the
Davidic monarchy do so in terms of the king’s re-investiture with
viceregal authority over the earth. In Psalm 2, the king anointed
by God sits enthroned against the warring pagan rulers, is named
God’s “Son,” and will possess the ends of the earth (2:8-9). In
Psalm 8, humanity is crowned over the works of God’s hands in
a clear reassertion of Genesis 1:26-28’s creational structure (8:68). In Psalm 45, the anointed king receives dominion over all the
nations (45:17). Further, the throne of David is synonymized
with the throne of the Lord (1 Chron 28:5; 29:23; 2 Chron 9:8. Cf.
Jer. 8:19), and the human upon David’s throne sits at the right
hand of God (Ps 80:17). The human sitting on God’s earthly
throne represents the divine rule and glory on earth, akin to
Adam’s original viceregency in Eden.22
In these passages, “God is not himself the anointed king;
he is the one who anoints.”23 Here we see that the concept of an
“anointed one” fits clearly within the idea that God rules and
orders creation through a human who images him in and to the
creation. The anointed one is God’s viceregent.
If these passages do portray humanity regaining its
viceregal position, we might expect also to observe a reanimation
of some kind of viceregal naming. The righteous prophets,
priests, and kings, “anointed ones” of the Old Testament, exhibit
such a reanimation. All these leaders exert their leadership by
naming contemporary contexts and events according to prior
divine speech. Prophets condemn (1 Kings 17:1, cf. Deut 28:2024) and approve (2 Kings 19:20-34), priests pray and bless (Lev
9:23, cf. Num 6:22-26); kings rule and sentence (Deut 17:18-19, 2
Kings 22:13), all according to God’s prior words of creation,
judgment and promise. Israel’s righteous leaders regularly
exhibit human speech that ascribes to God glory and praise
(Exodus 15:1-21; Judges 5:1-31; 1 Samuel 2:1-10; 2 Samuel 22;
Isaiah 25).
These anointed ones’ speech orders and rules God’s
people by naming the creation according to prior divine speech,
thereby imaging God on earth and guiding others also to do so.
Advents of this kind of redeemed human speech provide
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glimpses into God putting the world aright, realigning creation
with its original viceregal structure.
And yet, the Old Testament as a whole witnesses to
Israel’s failure, and longs for the arrival of one greater than
David. In Isaiah, the Lord’s return to Israel is expressed as Israel
regaining her anointed king in the line of David (Isa. 9:6-7). The
operation of the Holy Spirit upon this expected king results in his
right judgment and a reharmonization of the created order such
that the infant will play by the hole of the cobra (Isa. 11:6-9). The
Messiah’s return will reinstate the proper order of humankind
ruling over the beasts.
Other prophets forward these same themes (Micah 4:7,
5:1-5. Jer. 23:5-6), and the book of Daniel describes particularly
God’s re-investiture of humans with authority over the earth.24
In chapter 7, dominion over all nations is given by the Ancient of
Days to “one like a son of man” (7:13-14).25 The appearance of
God’s exalted viceregent breaks the dominions of the oppressive,
beastly empires (7:1-12), and revisits the idea that humanity will
again express God’s holy rule over the beasts of the earth.
The New Testament draws from these Old Testament
schemas as it describes the exaltation of Jesus Christ, and through
him the exaltation believers, over all creation (Heb 2:6-9, Rev
2:26-27).26 Jesus is the fulfillment of the Old Testament’s
expectation that the anointed Davidic king would again rule
Israel and subdue the nations of the world, saving and exalting
God’s holy people. This second Adam would restore human
viceregency and inaugurate a new creation evocative of Eden.27
Hebrews 2:6-9 interprets Psalm 8’s fulfillment in Christ,
and in that fulfillment anticipates the subjection of all creation to
redeemed humanity—In putting everything under him [humanity],
God left nothing that is not subject to him. Yet at present we do not see
everything subject to him. But we see Jesus… The end-of-time
restoration of human rule has begun with the enthronement of
Jesus at the Father’s right hand. Concomitant with His sacrificial
death on the cross for the sins of the world, Jesus pioneers and
represents redeemed humanity re-attaining viceregal dominion
over the creation.
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If Jesus is this Adamic king who restores the divine
creational order, His speech marks the reinvestment of human
speech with its divinely-intended viceregal function; it is the
verbal correlate and key indicator of Christ’s perfect imaging of
God on earth.
Jesus’s teaching judges creation rightly,
manifesting the renewed human ability to name creation
according to the prior speech of God, and therefore ordering and
filling the creation with God’s glory. The fullness of what the
people of God in prior generations had experienced episodically
through the words of the just patriarchs, prophets, priests, and
kings of Israel now manifests fully in and through Christ’s
incarnate ministry. Jesus speaks with authority uncommon (Mt
7:29; 9:5-8; Mk 1:22, 27; Lk 4:32), his words command effectively
the wind and waves (Mt 8:26; Mk 4:39; Lk 8:25), trees (Mt 21:19;
Mk 11:14), demons (Mt 17:18; Mk 5:8; Lk 4:36; 9:42), sickness (Mt
15:28; Lk 7:7; 13:12), physical deformity (Mk 2:11; 3:5; Lk 6:10),
and even the dead (Mk 5:41; Lk 7:14; John 11:43). Peter would
later reflect that “he committed no sin, and no deceit was found
in his mouth.” (1 Peter 2:22, quoting Isa 53:9).
Beginning during His earthly ministry and continuing
after His death and resurrection, Jesus shares with His followers
His viceregal exaltation and the redemption of speech which that
exaltation entails (Matthew 10:1; Mark 3:13-19; Luke 9:1; 10:1-20;
Jn 20:21-23). Christian speech, renewed by the Holy Spirit at
Pentecost, is redeemed from the Babel curse. The Church
uniquely exhibits speech’s inherent, now renewed, ability to
communalize persons under God, particularly overcoming the
national and ethnic barriers that were so enhanced by sin (Acts
2:7-11). The Church, unified in one accord and voice, images God
in creation by naming creation according to prior divine speech.
Exorcism (Acts 16:18), healing (Acts 3:6; 14:10), and raising the
dead (Acts 20:10) all occur at the command of the followers of
Jesus (Acts 4:10). Preaching (Acts 2:14-39) and conciliar decisions
(Acts 15:12-29) clarify God’s call of repentance by interpreting
God’s prior words and their import for the present moment.
The Holy Spirit specifically equips believers to speak the
verbal confession, “Jesus is Lord,” in faith and truth (Rom 10:9; 1
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Cor 12:3). It seems that this verbal confession of Christ’s Lordship
is the microcosm and forerunner of all redeemed speech in the
believer; it is a foundational observation about the structure of
creation which is logically prior to all redeemed viceregal
naming of creation. Here is the summative statement of personal
assent to all God has done, the verbal indicator that one’s life is
coming into alignment with all prior divine speech.
In addition to this general redemption of human speech in
all believers, in the Holy Spirit’s distribution of gifts, particularly
among leaders in the Church, we see a particular emphasis on
speech. Discussions of the Spirit’s speech gifts comprise most of
Paul’s discussion regarding the spiritual gifts (1 Cor 14). Further,
church leaders exhibit exemplary speech (2 Cor. 2:17; 6:7; 1 Tim
4:12; 2 Tim 2:24-25; Titus 2:8; 1 Peter 4:11). This indicates at the
very least that human speech functions very importantly within
the Church.
Our account here suggests that this emphasis on speech is
because of the importance of human speech in expressing the
reign of God in creation. As believers participate in Christ’s
redemption of human viceregal stewardship over creation,
believers’ speech participates in Christ’s redemption of human
speech. The Church begins wisely and effectively to name
creation for the manifestation of God’s glory and reign. The
redemption of viceregency refits the speech of all Christians, and
manifests particularly in leaders.
And yet, Christian speech is far from perfect. Just as
Christ is now enthroned but awaits the submission of all things
under him (Heb 2), the Church tastes her exaltation with Christ
but has not received the fullness of redeemed viceregal authority.
“The kingdom of God has begun to exercise its influence within
human history, although its full realization and fulfillment lie in
the future.”28
Likewise, the redemption of human speech looks forward
to a future fulfillment. We turn now to the fourth and final
question of this section: how does the Scriptural narrative
describe the consummation of human speech?
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The Consummation of Human Speech
If God’s redemption in Christ renews creation into its pre-fall
structure, human speech will regain fully its Adamic viceregal
naming function at the return of Christ.
The return of Christ in great glory to judge the living and
the dead will mark the full restoration of a human to the viceregal
throne of God on earth. Christ, a human, judges the earth in
God’s name (Rev 20:11-15; 22:12), and is joined in that function
by God’s redeemed people (Mt 19:28; Luke 22:30; 1 Cor 6:3; Rev
20:4). This represents Jesus Christ’s coming fully into the
lordship of creation, and the concomitant full revivification of the
people of God’s viceregal position and speech which names the
creation according to God’s prior speech.
At the consummation, all Christians will join Christ fully
in the “revelatory position that had been carried out by prophets,
priests, and kings in the Old Testament.”29 The speech of
believers will reflect the glory of God such that they will image
God as the incarnate Christ does.
The book of Revelation describes a great beast who,
mirroring the divine naming project of Christ (Rev 2:17), requires
all inhabitants of the earth to receive his mark, which is his name
(13:16-18). This act of a beast naming humans represents a
maturing of the creational disorder wrought by the first sin. The
subsequent condemnation and downfall of the beast by Jesus and
His followers (19:11-21) means that the naming project of the new
Adam, Jesus Christ, triumphs over the naming project of the
beast. Genesis 3:15 is fulfilled; redeemed humanity is silent no
more in the presence of the rebelling beast, and condemns it
according to God’s prior word. Thus, “[t]hey overcame him by
the blood of the lamb and the word of their testimony” (Rev
12:11), and in so doing, manifest anew God’s intended order for
the creation. It is perhaps unsurprising that Scripture portrays
redeemed human speech, at the consummation of all things,
employed almost exclusively to recount God’s mighty salvation
in Christ, and to ascribe Him praise (Rev 5:12; 7:10; 11:15; 15:3-4;
19:1-3, 6-8).
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This concludes our biblical-theological survey of the
creation, fall, redemption, and consummation of human speech.
CHRISTIAN
SKETCH

PREACHING:

A

BIBLICAL-THEOLOGICAL

Our survey of the Scriptural metanarrative has yielded several
key ideas regarding the role of human speech in each era of
redemptive history.
At creation we found human speech portrayed as a
subsidiary project of divine speech. God’s speech coexists with
and directs divine power; it names and orders creation, and
develops and particularizes divine speech that has gone before
it. Following after God’s speech, human speech, from its first
appearance in the canonical story, appears as a thing subsidiary
to, yet operating in conjunction with, the speech of God. It is a
tool of humanity’s viceregal administration, apparently fitted to
play a central role in the administration of God’s kingdom reign
within creation. It seems that human speech functioned as a kind
of image of divine speech: naming and ordering creation
according to God’s prior speech in order to develop and
particularize what God has already said.
Though sin damaged speech’s ability to function rightly
within creation, God’s redemption refits human speech.
Redeemed viceregal speech emerges after the Fall as human
speech naming creation, acknowledging its former goodness and
present sin, in light of God’s promise. We see the fullness of
righteous human speech in Jesus Christ, who provides for the
redemption of human speech in his followers.
In light of these ideas, we can reflect generally on what
Christian preaching today is. Like Adam naming the animals, the
preacher judges creation within his or her contemporary context
according to God’s prior speech, developing and particularizing
the prior words God.
Preaching shares in God’s viceregal reinvestiture of
humans as the preacher works willingly and humbly under the
constraint of God’s prior speech to fill the entire earth with divine
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wisdom and glory. Preaching is a redeemed human wisely
naming creation, and thereby regaining and reasserting true and
healed humanity in Christ. More than a trained exegete
explaining the contemporary import of an ancient text, more than
a chosen and empowered herald announcing a particular
message, the preacher, redeemed in Jesus Christ, foreshadows
humanity’s viceregal representation of God himself. Preaching
in this era, then, can be said to be a manifestation of the rule and
speech of the already enthroned Jesus Christ as He rules in
anticipation of His second advent.
Specifically, the preacher names creation according to the
prior speech of God. Using patterns of perception, thought, and
speech derived from Scripture, preaching aims to enrealm all
aspects of contemporary reality under the lordship of Jesus
Christ. In a sermon, then, the preacher strives to place his or her
human perception and speech entirely under the holy constraint
of Scripture, and exhibits them publicly as realigned to God’s
kingdom in Jesus Christ. The preacher publicly and willingly
participates in the Holy Spirit’s redemption of human speech.
A Christian sermon thus manifests the truth that redemption has
occurred and is occurring. It proclaims, by its mere existence,
“Jesus is Lord,” and “repent, for the kingdom of God is at hand.”
A sermon is a microcosmic re-enactment of Christ’s triumph over
Satan; like Christ in the desert, it judges the proposals of Satan
and the sinful world in light of God’s prior speech and rejects
them. In Christian preaching, humanity – both preacher and
congregation- regains dominion over the serpent; and tastes the
beginning of the eschatological beast’s demise at Jesus Christ’s
appearing, and of the ennobling exaltation of redeemed
humanity which that appearing will bring.
If this account as a whole is generally accurate, a human
speaking for God today, naming creation entirely in congruence
with prior divine speech, would constitute an eschatological
foretaste of the consummation of human speech.30 In other
words, such human speech would be functioning as God
intended human speech to function. This means, inasmuch as
Christian preaching today seeks to be faithful to Scripture,
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Christian preachers anticipate and partially participate in the full
redemption of human speech which will come at the renewal of
all things.
CONCLUSION
Christian preaching exists and functions in relation to
humankind’s viceregal identity. Scripture describes a human
stewardship, or viceregency, over creation as God’s original
design which is now being restored in Jesus Christ. Relatedly,
Scripture implies that human speech plays a key role in God’s
design for humans to rule creation. Within Christ’s redemption
of humanity, we find a corresponding redemption of human
speech.
This essay has offered a fresh proposal for understanding
the nature of Christian preaching within this schema: faithful
Christian preaching can be said to be redeemed human speech,
for preaching is a viceregal act which exerts Christ’s restored
Adamic authority over the creation.
This paper has proposed that Jesus Christ’s enthronement
at the right hand of the Father reinvests redeemed humanity with
the Adamic viceregal office, and that a key part of this
reinvestiture restores viceregal speech to those in Christ.
Redeemed viceregal speech is experienced today by the Church
in an inaugurated-eschatological manner; faithful preaching is an
example of redeemed viceregal speech, and gives foretastes of
the future consummation when all human speech will cohere
with the truth of God’s words and exert God’s power.
Faithful preaching, then, is inaugurated eschatological
human speech; speech which is publicly and willingly spoken
under the constraint of prior divine speech in Scripture, and
therefore rooted in Christ's prior death and resurrection and
future full enthronement in the new creation. Redeemed
viceregal speech is the speech of the image of God, enthroned
under God and over creation, fulfilling God’s word, “and let
them rule” (Genesis 1:26), and expanding God’s reign, through
speech, toward the end that the earth may be filled with the
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knowledge of the glory of the Lord. The consummation will
perfectly complete this redemptive process, enthroning
Christians with Christ over creation (Rev. 3:21), and thereby
investing their speech with a full and regular viceregal
authority.31
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