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Preaching With Empathy: Crafting Sermons in a Callous Age. By 
Lenny Luchetti. Nashville: Abingdon, 2018. 978-1501841729, 98 
pp., $19.99. 
 
Reviewer: Jeffrey Arthurs, Gordon-Conwell Theological Seminary, 
South Hamilton, Massachusetts. 
 
Writing for “seasoned preachers who want a shot in the arm to 
heighten their passion for the God they proclaim and the people 
to whom they make God known” (xiv), Lenny Luchetti, professor 
of proclamation and ministry at Wesley Seminary in Indiana, has 
produced a tidy volume on a fresh subject. Surely the preacher’s 
empathy is one of the elements most appreciated by parishioners, 
yet it is quite difficult to spot. We intuit the speaker’s sincerity, 
identification, and affection, but empathy makes or breaks a 
sermon. As the author states, “Empathy can make mediocre 
preaching better, and good preaching great” (xiii).  

Luchetti cites four definitions of the elusive term from 
scholars and then offers his own description: “the skill and . . . 
grace that bridges the gap of distance between my reality and 
another’s” (11).  This skill/grace is needed in an insensitive 
culture and is possible because of the imago Dei (chapter 2), 
Trinitarian perichoresis, and the incarnation of the Son of God 
(chapter 3). Grounding his case in neuroscience as well as 
theology, Luchetti contends that we are naturally more 
empathetic than apathetic. Nonetheless, we live in “a callous 
age” and this opens the door for empathetic preachers like John 
Wesley and Martin Luther King, Jr. (chapter 4). The final chapters 
are practical and applied. Chapter 5 offers fifteen practices—
spiritual disciplines—to increase empathy. Some of these are 
“incarnational immersion” (taking opportunities to live another 
person’s experience), “booking” (reading the experiences of 
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people unlike ourselves), “viewing” (similar to booking, but 
watching films), “ethnographic interviews,” “the Walmart walk” 
(taking a thirty-minute, weekly walk in the giant retailer simply 
to observe and pray for people), and “leeching” (latching onto 
empathetic people to learn from them). Chapter 6 offers a similar 
potpourri of practices for infusing empathy in preaching. Some 
of these are: using a pre-sermon support team, preaching in 
teams, and giving heed to delivery since empathy is conveyed 
nonverbally as much as verbally. 

As stated above, this is a fresh and necessary topic. I’m 
glad that Luchetti added to our collective homiletical wisdom by 
tackling it. The length of the book does not permit a detailed or 
profound exploration of the topic, but the less-than-hundred 
pages are nicely grounded in theology, neuroscience, history, 
and communication theory. I see this book as breaking the 
ground for other studies that will likely build on it. 

 
 

 
From the Study to the Pulpit: An 8-Step Method for Preaching and 
Teaching the Old Testament. By Allan Moseley. Bellingham, WA: 
Lexham, 2017. 978-1683592143, 259 pp., $21.99. 
 
Reviewer: Pete Charpentier, Grand Canyon Theological Seminary, 
Phoenix, Arizona. 
 
Allan Moseley writes From the Study to the Pulpit from both 
academic and practical perspectives. His experiences as a 
professor and pastor infuse this book with informative and 
insightful points. His goal is “to offer an 8-step [exegetical] 
method that [is] understandable and workable” (11). Moseley’s 
intended audience is twofold: he writes for “pastors in their 
weekly preparation of sermons” (13), as well as “teachers who 
may teach the Old Testament in a small group Bible study, a 
mission setting, a children’s Sunday school class, or in some 
other context” (13–14). 
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Moseley accomplishes his goal for his readers in this work 
that has a brief introduction and eight chapters. Among other 
topics in the introduction, the author outlines two of his 
foundational presuppositions, the divine inspiration of Scripture 
per the Chicago Statement of Biblical Inerrancy, and the abiding 
importance of preaching and teaching the Old Testament. The 
eight following chapters of From the Study to the Pulpit 
systematically guide readers through the mechanics of Moseley’s 
proposed exegetical method. He summarizes the eight steps of 
his process as: translation, textual criticism, genre interpretation, 
exploring the context, defining important words, identifying the 
big idea, making connections to Jesus, and applying the message 
(13). 

Even a cursory glance at these steps signals that Moseley’s 
work focuses more on the hermeneutical (steps 1–5) than the 
homiletical and rhetorical aspects of his method (steps 6–8). 
Thus, readers should be aware that although the book’s title 
mentions the words “preaching and teaching,” its contents help 
more with the analysis of the biblical text in the preparation of 
expository sermons/lessons and less with the organization and 
delivery of sermons/lessons. 

Yet, both seasoned academicians and local church 
practitioners committed to handling rightly God’s word will find 
Moseley’s book useful. First, he challenges readers to study the 
biblical languages. For those who have no formal training in this 
field, the author references and recommends key resources for 
assistance. Second, each chapter includes an inspirational 
exhortation to prayer in connection with its main topic(s). These 
short sections of the book are refreshing reminders for readers to 
keep both their heads and hearts engaged in their study of the 
biblical text. Third, Moseley draws repeatedly from his pastoral 
experience in the book, providing many illustrations from his 
own preaching to help his audience see how his steps can take 
shape in actual sermons. 

Although From the Study to the Pulpit is introductory in 
nature, Moseley’s succinct discussions of each step in his 
proposed exegetical method are beneficial. Those formally 



98 
 

 

September 2019 

trained in biblical exegesis will find helpful reminders in its 
pages, and lay teachers in the local church will be introduced to 
the essential components of a sound methodology for preparing 
to preach/teach the Old Testament along with resources for 
further study. In short, Moseley has made a useful contribution 
to the study of God’s word. 

 
 

 
Impact Preaching: A Case for the One-Point Expository Sermon. By 
Jim L. Wilson, R. Gregg Watson, Michael Kuykendall, and David 
Johnson. Bellingham, WA: Lexham, 2018. 978-1683592105, 290 
pp., $19.99. 
 
Reviewer: Abraham Kuruvilla, Dallas Theological Seminary, Dallas, 
Texas. 
 
The authors of this work teach at Gateway Seminary (formerly 
Golden Gate Baptist Theological Seminary). Wilson is involved 
in all its chapters; in some, he is aided by one of the others. For a 
collaborative work, it reads quite smoothly. 

The subtitle indicates that these writers recommend a 
“one-point” sermon; they also assert that “the biblical author … 
makes a single point” (29). It is only in chapter 2 that we find that 
“the point(s) is (are) the theological truth preachers want the 
listeners to understand and put into practice” (34). Later, they 
define preaching as “teaching people the Bible so they can 
encounter God and live transformed lives. … This requires 
preachers to identify the transformative truth in the text and 
develop a transformative point based upon that truth” (52, 56; 
italics removed). All this leads me to conclude that our authors’ 
“point” is nothing but the propositional Big Idea: their 
“transformative truth” is the exegetical Big Idea, and their 
“transformative point” is the homiletical Big Idea (aka 
application). Wilson et al. want that “transformative point” to be 
the sole driving force of the sermon, without it being divided into 
subsidiary (traditional) “points” that make up individual moves 
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of a multipoint sermon. After scratching my head quite a bit (I 
might need a dermatologist!), I assume that what these writers 
are calling for is a sermon that subserves a single “point” (Big 
Idea), whether exegetical or homiletical. I’m not certain this is 
anything novel. 

Signs of Big Idea thinking abound in Impact Preaching. 
Take, for instance, an example sermon on Jonah (45–48). Of the 
total 125 lines this sermon takes in the book, 102 lines simply 
retell the story. I didn’t quite see the sermon’s “point,” but the 
subsequent commentary on the sermon helpfully informs us that 
“we learn that God’s grace flows in the direction of his choosing. 
… We must be open to be conduits of grace to those who speak 
different languages, live in different cultures, and are of different 
generation. We must not run from God’s redemptive purposes; 
we must cooperate with him even if it means sacrificing our 
preferences” (49). That’s quite a wordy single “point,” if that is 
what it is. And all the retelling merely regurgitates authorial 
saying, paying no attention to authorial doing, without which the 
thrust of the text, the pericopal theology, can never be grasped, 
and valid application never be derived. Many of the intricacies of 
the text—how the author is writing the text, i.e., the textual clues 
to what the author is doing with what he is saying—are not 
addressed. For instance, the commission of Jonah (“arise,” “go,” 
and “cry,” in 1:2 and 3:2) is distorted in the prophet’s execution 
of that commission: he only “arises,” and “goes” (3:3), as he 
delivers a five-word (in Hebrew) oracle that, quite unusually for 
such declamations, has no reason given, no repentance 
recommended, no hope offered, and no remnant promised. In 
fact, God’s subsequent grace is labeled by the prophet as “evil, 
great evil” (4:1). Moreover, Jonah’s prayer in the fish reveals his 
hypocrisy: the prophet ends his “psalm” claiming a superior 
ground, promising to sacrifice to God and fulfil his vows (2:9). 
Remarkably, those sailors who, earlier, had to throw the prophet 
overboard at his request, the very sailors whom Jonah had 
seemingly disparaged in his prayer as “those who regard vain 
idols forsake their faithfulness” (2:8), had already done both—
sacrificing and fulfilling vows (1:16). Jonah, for his part, would 
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do neither in this book. And on and on. My point is that unless 
such close attention is paid to the passage and how it is written (a 
“thick” reading, a privileging of the text), the interpreter will not 
be able to figure out what the author is doing in and with the text; 
as a result, valid application will be stymied. (This despite a 
subtitle in one of their chapters: “What does it [the text] say and 
how does it say it?” [67, italics mine].) 

The creative retelling of textual stories in sermons is a 
widely prevalent sermonic oddity, endorsed (and engaged in) by 
our authors, as well. Retelling assumes that the actual text of 
Scripture and how it is written is secondary. If a creative retelling 
(or enactment or even a comic-book style pictorial narration) is 
sufficient for listeners to catch the point/Big Idea, this gives lie to 
plenary, verbal inspiration. Though Big Idea devotees would 
never say that, it is a natural conclusion from what they do. 

The rest of the book goes through, in similar fashion, 
different genres of Scripture, not yielding anything particularly 
new for readers of this Journal. And, in my opinion, their 
succumbing to Big Idea-ism only leaves them, their sermon, and 
their listeners untouched by the power of the doings of Scripture 
and the doings of its A/author.  

 
 

 
Rehearsing Scripture. By Anna C. Florence. Grand Rapids: 
Eerdmans, 2018. 978-0802874122, 215 pp., $12.37. 
 
Reviewer: Calvin Choi, Watertown Evangelical Church, Watertown, 
Massachusetts. 
 
We often gloss over a passage of Scripture because we think we 
are familiar enough with it. “Not so fast,” says Anna Florence. In 
an age where biblical illiteracy is increasing, our author invites 
readers to engage with the Bible in a creative and compelling 
way.  She achieves this on at least four levels: Scripture 
rehearsing must be done communally, creatively, compellingly, 
and carefully.  
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 Church is communal by nature. Yet, many Christians 
today are becoming more individualistic, and less community-
oriented. Coupled with this rise of individualism is a decrease in 
biblical literacy. If people are not well equipped to read and 
understand the Bible on their own, they are less inclined to read 
the Bible and quickly lose interest; so the vicious cycle of biblical 
illiteracy continues. Against this current of individualism and 
biblical illiteracy, what Florence offers can be helpful on two 
fronts: to promote community-oriented mindset, and to enhance 
biblical literacy. While she recognizes the challenge of gathering 
what she calls “the repertory” group to rehearse Scripture, she 
demonstrates how essential it is for the preacher to be ready, 
willing, and open to carve out time for reflection on the word and 
digging into what God is saying.  
 One of the benefits of rehearsing Scripture together is 
being able to observe the creative ways the word can touch group 
members and be applied among them. Drawing from her former 
study of theater, Florence employs theatrical language to explain 
how we can read and rehearse the biblical passage together such 
as “staying in the scene” and “blocking the action.” For instance, 
she suggests highlighting the verbs before the nouns and raising 
questions centered on those verbs. It seems like an elementary 
exercise, but Florence shows that much can be learned from such 
a hermeneutical exercise. For one, it allows us to see others’ 
insights and understanding of the text. The author goes further 
by stretching our imaginations to “act” out the verbs in the 
passage “to let our bodies do the teaching” (55), so that we can 
appreciate the passage fully and notice things that we may have 
missed before. These creative measures help us appreciate the 
text in a profound way.  
 Reflecting, raising questions and rehearsing a text as a 
group evoke imaginations in a compelling and animated way, 
minimizing broad generalizations about it. Such exercises allow 
the group not only to reinvigorate the whole experience of 
reading and understanding the Bible but also stimulates 
individuals to listen carefully to each other.  
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 Overall, this book offers helpful and creative ways for 
ministers, small group leaders, and laity to experience the text in 
a group, in an imaginative, dramatic, and non-linear way. It 
challenges readers to move out of their comfort zone and try 
something new and different to deepen their love for God’s 
word. In an age of increasing biblical illiteracy, Florence’s 
suggestion is timely in that it may reinvigorate the importance of 
communal Bible reading in the church.  

 
 

 
Spirit-Led Preaching: The Holy Spirit’s Role in Sermon Preparation 
and Delivery. By Greg Heisler. Nashville: Broadman & Holman, 
2016. Revised Edition. 978-1433643361, 190 pp., $ 19.99. 
 
Reviewer: Daniel D. Green, Moody Theological Seminary, Chicago, 
Illinois. 
 
Greg Heisler is senior pastor at Madison Avenue Baptist Church 
in Maryville, Tennessee. He was formerly the Johnny Hunt Chair 
of Expository Preaching at Southeastern Baptist Theological 
Seminary in Wake Forest, North Carolina. Each chapter in this 
revised edition of his work has been reworked and includes 
illustrations from Heisler’s preaching ministry. In addition, a 
new chapter on the congregation’s role in listening to a sermon 
has been added. Chapters one through five lay a theological 
foundation for preaching; chapters six through ten outline 
practical applications for its execution. The work is not academic, 
and there are no unique hermeneutical or methodological 
insights in it. Rather, it is a mixture of theory, praxis, and probing 
questions. Its goal is not so much to set forth hypotheses or prove 
points as to get readers to practice more dependency on the Third 
Person of the Trinity as they preach.  

The premise of the book is clearly stated: “If Spirit-
empowered sermons are going to be preached in the pulpit, then 
the preachers who preach these sermons must become Spirit led 
and Spirit dependent in their preaching” (3). In fact, “if the Spirit 
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of God is left out of preaching, preaching doesn’t really happen” 
(16). The word and the Spirit must function together (70) even as 
do dynamics and mechanics.  

Chapter 8, “The Spirit and the Sermon’s Presentation,” 
elaborates on such issues as openness to the Spirit’s intervention 
while preaching, passion, and connecting with the hearts of 
hearers. It also emphasizes the need for the preacher to trust the 
Holy Spirit to convict the hearer rather than taking such burden 
upon himself. 

Some readers will question aspects of Heisler’s theology 
and hermeneutics. While he is clear that all believers are anointed 
by the Spirit (161), he seems to equate the anointing with the 
filling (165). It is also important to Heisler that the anointing be a 
continuous ministry of the Spirit, a point that is not well-argued. 
But his suggestion that “we move away from using the word 
anointing to describe the Spirit’s work in preaching and instead 
speak of the Spirits empowerment” (161, italics original) is well 
put. He also assumes that a proper theological relationship 
between the word and the Spirit demands Christ-centered 
preaching (37), a much-contested point among evangelicals.  

Overall, the emphasis of the book is one that is needed. 
The Holy Spirit’s help should be enlisted from the time the text 
is first opened until the delivery of the message is completed. 
Methods, although necessary, do not suffice. Natural talent and 
charisma alone will not do. Only a heart-felt and deeply 
engrained sense of dependence on the Spirit will lead to 
preaching that pleases God. That will be the difference between 
preaching that merely informs and preaching that transforms. 
Perhaps the greatest compliment that can be given to this work 
is that its readers will rely more on the Spirit when they preach. 

 
 

 
Preaching for The Rest of Us: Essentials for Text-Driven Preaching. By 
Robby Gallaty and Steven Smith. Nashville: Broadman and 
Holman, 2018. 978-1462761623, xviii+190 pp., $19.99. 
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Reviewer: D. Bruce Seymour, Talbot School of Theology, La Mirada, 
California. 
 
This book is a joint effort by experienced preachers who have 
academic expertise in homiletics. Both Gallaty and Smith pastor 
local churches with weekly preaching responsibilities, and Smith 
has also served as a homiletics professor at Southwestern Baptist 
Theological Seminary. The combined experience of the authors 
made the book practical in some sections and technical in others. 
Both seem to love God’s word genuinely and they sincerely want 
their work to help preachers: “This is written for those who have 
not preached, for those who have no formal education, and for 
those who, like us, knew how to preach and later realized that it 
is more daunting than we originally imagined. If you got it all the 
first time in seminary, you may not need this book. This is 
preaching for the rest of us” (xv). Yet, the target audience for this 
book was unclear. 

It also seems to me that the authors attempt too much; the 
discussion of different genres is too technical for someone with 
no formal education, Generic advice like “God always 
communicates. We often miscommunicate” (62), seems 
simplistic.  
 The book was a challenge to this reviewer in three other 
ways. First was the authors’ habit of presenting the negative 
before the positive. For example, in their discussion of text-
driven preaching they take five paragraphs (over three pages) to 
tell us what text-driven preaching is not, before they finally offer 
a definition of what it is (23). Then, before they unpack the 
definition itself, there are two more items presented that the 
definition did not include. For the sake of clarity, I would have 
preferred a straightforward affirmation and then a brief list of 
objections, as needed.  

Second, the tone was irregular. Sometimes it was semi-
formal, like that of a professor; at other times it was very casual, 
like that of an elderly uncle pontificating on the porch. This may 
have been a result of dual authorship, so it might have helped to 
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know which of the two authors was offering a particular piece of 
advice.  

Third, I had reservations about some of their 
methodology. For example, on identifying the structure of a 
passage, their recommendation was simply to read it over and 
over (anywhere between 20 and 50 times) (40). Then, “After 
multiple careful readings, this structure should become buoyant. 
What may have seemed inaccessible will rise to the surface” (45). 
I would cautiously agree that reading the text repeatedly is 
helpful, but if that is all the preacher does, important insights 
may be missed. Repeated reading needs to be balanced with 
seeking the insight of experts usually found in commentaries. 
Gallaty and Smith offer an example of their method with Psalm 
119:33–36 (76). Now Psalm 119 has an acrostic structure and 
verses 33–36 are only one-half of the strophe which runs from 
verses 33–40. Perhaps the overall structure of the poem is not 
relevant, and it may be legitimate to preach only half of a strophe, 
but I do not think those sorts of questions would surface with 
repetitive reading alone. 

Haddon Robinson used to say, “A mist in the pulpit is a 
fog in the pew.” I think that may apply to books as well. From 
my perspective there was a lot of authorial mist regarding their 
target audience which made the book foggy to me and less 
helpful than it was meant to be. However, the authors’ love of 
the biblical text and their desire to aid preachers cannot be 
denied.  

 
 

 
A Guide to Christian Spiritual Formation: How Scripture, Spirit, 
Community, and Mission Shape Our Souls. By Evan B. Howard. 
Grand Rapids: Baker, 2018. 978-0801097805, 278 pp., $25.00. 
 
Reviewer: Gregory K. Hollifield, Lancaster Bible College at Memphis 
Center for Urban Theological Studies, Memphis, Tennessee. 
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We sang about “it” in children’s church, in a chorus that 
promised if you “read your Bible (and) pray every day, you’ll 
grow, grow, grow!” We’ve heard “it” alluded to in pulpit 
slogans, like “God is more interested in your holiness than your 
happiness.” We preachers urge consistent church attendance in 
the belief that worshipping in community with our fellow saints 
is essential for “it.” The it in each of these scenarios is Christian 
spiritual formation—a topic which has been garnering renewed 
interest and igniting a contemporary movement now forty years 
in the making. 

Howard, in his Guide, defines Christian spiritual 
formation as “a Spirit- and human-led process by which 
individuals and communities mature in relationship with the 
Christian God … and are changed into ever-greater likeness to 
the life and gospel of this God” (18). After unpacking his 
definition, the author concludes Part One of his book on the 
basics of formation by setting forth transformation as the center 
of God’s “all things new” story. In Part Two he introduces the 
primary elements of formation: aims, contexts, agents, 
transformation, task, means, and charism. Part Three delves 
more deeply into how formation is practiced in and through 
prayer (in relationship with God), community (in relationship 
with others), intellectual and moral development (in relation to 
ourselves), and mission (in relationship with the world). Part 
Four looks briefly at spiritual formation as a ministry. 

Endorsers from within the field of Christian spiritual 
formation describe Howard’s Guide as “comprehensive, inviting, 
and practical,” “readable and helpful.” They praise its 
“conciseness, practicality, and theological integrity.” One 
recommends it as “an important introductory resource… for 
persons who are new to the field.” It’s from the latter perspective 
that I review this work. Perhaps like many members of our guild 
and readers of this Journal, I’ve read plenty across the years for 
my own formation but can recall coming across very little on 
formation as a subject unto itself. 

I must admit that I found Howard’s book difficult to 
read—difficult both for its density (with the author having 
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packed into 250 pages a lifetime of reading, meditating, and 
experimenting with a variety of spiritual disciplines) and for its 
luminosity (exposing more of me to myself than I’d wished to 
see). I suppose all Christians, preachers and homileticians 
included, can grow so accustomed to their personal spiritual 
practices that they, over time, grow spiritually soft. When that 
happens, we must either take deliberate steps to reinvigorate our 
practices or wait on the Lord to force circumstances into our lives 
that will whip us back into shape. Readers will find Howard’s 
work instructive for the former, and one can only hope that it will 
prove as helpful in sparing us from more of the latter. 

The book’s vision of transformation—individuals and 
communities formed increasingly in the likeness of the life and 
gospel of God—will remind readers of what Abraham Kuruvilla 
has termed preaching’s “christiconic” purpose. In this way, the 
aim of preachers and directors of transformation would appear 
to be one and the same. Consequently, preachers who read 
Howard’s Guide will be better equipped to think through how 
they might assist their hearers’ spiritual growth while rightly 
dividing God’s word. The author’s ideas won’t necessarily 
change the types of exhortations preachers give their 
congregations (“Read your Bible. Pray. Attend church. Be a light 
to the world.”) but will provide them with deeper insights into 
why those prompts are necessary and how heeding them 
facilitates transformation.   

Apart from offering us guidance for our own formation 
and to assist us as preachers, what does Howard have to offer us 
as teachers of preaching? In reflecting on his changed role as a 
professor from that of “sage on the stage” to “guide on the side” 
(242), and likening it to the role of a director of spiritual 
formation, he provides us with a glimpse of how we might equip 
our student-preachers to facilitate the transformation of their 
future hearers. It isn’t by providing them with “another menu of 
practices,” based on our scholarly research and expert opinion, 
but by modeling an “authentic spiritual life” for them and 
challenging them, as Paul did Timothy, to “follow me as I follow 
Christ” (1 Cor 11:1). 
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Preaching Jesus Christ Today: Six Questions for Moving from 
Scripture to Sermon. By Annette Brownlee. Grand Rapids: Baker, 
2018. 978-0801098826, 210 pp., $18.41.  
 
Reviewer: Timothy S. Warren, Dallas Theological Seminary, Dallas, 
Texas. 
 
Brownlee serves as chaplain, professor of pastoral theology, and 
director of field education at Wycliffe College, University of 
Toronto, after having been an Episcopal priest in multiple 
parishes in North America. She offers six questions to assist 
preachers with the theological and spiritual practice of 
proclaiming Jesus Christ. Without much ado, the author reveals 
her agenda: We should preach to span racial, political, social, 
economic, gender, and sexual gaps today. This point of departure 
shapes the author’s understanding of the biblical texts she 
employs to illustrate her approach to preaching Jesus Christ.  
 The first question, “What Do I See?” rightly encourages 
preachers to attend to their preaching texts as witnesses. 
However, by claiming that “all the Scripture points to Jesus 
Christ” (25), Brownlee seems compelled to find him in ways that 
do not reflect the thrust of many texts. The tools she proposes for 
“seeing” are twofold: biblical theology and typology: one should 
read around one’s text and across the Testaments, “always 
looking for how a text refers to other ‘texts’” (29), seeking some 
connection with Christ. But these strategies often lead the 
preacher to ignore the thrust of a particular text. 
 The second question, “Whom Do I See?” encourages 
preachers to describe how Christ is revealed in the text since 
Jesus should be in “most” sermons (43). But one does not thereby 
have warrant to vacate the meaning of a particular text, just to 
get to a Jesus-related application. Brownlee suggests that Paul’s 
call to discipline oneself spiritually in order to win a heavenly 
reward might be “interpreted through the story of Jesus healing 
the leper, [preparing] us not to win races but to come alongside 
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our neighbors and walk with them” (51). However, in so doing, 
Paul’s message is abandoned and Mark’s story hijacked.  
 The third question, “What Is Christ’s Word to Me?” 
encourages the preacher to hear God’s message of judgment and 
mercy personally as one who confesses one’s need of ongoing 
spiritual forming. This rings true, but the author’s example of 
how to preach the command of Ephesians 5, that wives submit to 
their husbands as the church submits to Christ, violates her prior 
claim that preachers not turn away from difficult texts (25). 
Brownlee suggests glossing over the direct command in favor of 
preaching the “call to both husbands and wives to practice 
mutual submission” (63–64).  
 The fourth question, “What Is Christ’s Word to Us?” 
encourages the preacher, acting as theologian, to hear God’s 
message as it will be spoken into the context of the preacher’s 
own congregation. Having warned that “how we receive God’s 
word to and about us … will vary despite our shared context of 
belief” (77), Brownlee asserts that “the textually fixed discourse 
of Scripture is the single address of the Spirit to the church across 
time and contexts” (80), apparently affirming a transhistorical 
theological intention that is relevant in all places across time.  
 The fifth question, “What Is Christ’s Word about Us?” 
encourages preachers to speak into a community in need of 
judgment, repentance, and amendment of life. Though 
Brownlee’s confession that “I locate the inspired character of 
Scripture in the Spirit’s use of it, not in its writing per se or in 
matters of form” (91) will give readers of this Journal pause, her 
emphasis on the transforming work of the Spirit through 
preaching, liturgy, baptism, giving, and other forms in worship 
reminds preachers how the Spirit calls the body to turn from its 
“failures, divisions, corruption, and violence” (102).   
 The sixth question, “What Does It Look Like?” encourages 
the preacher to “facilitate recognition of how the identity of 
Christ is inhabited in a broken and disobedient world” (109). 
Rejecting Stott’s bridge metaphor, Brownlee promotes “the 
continuum of the church” (112) with no gap between text and 
listener, the sermon telling “the story of a continuous 
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community,” instead (115). Rather than extracting something 
from a text, the preacher situates the listeners in the ongoing 
story of the text. 
 Brownlee invites the reader to love God’s word and his 
people. She sees no hope for this broken world except Jesus 
Christ. She views preaching as a theological task. She calls on 
preachers, first of all, to listen to the biblical text. All 
commendable, indeed.  
 But readers will want to weigh the author’s emphasis on 
resolving social, racial, sexual, and other divisions and 
inequalities that humans experience, while she scarcely mentions 
the means of spanning the distance between fallen humans and 
a holy God. In addition, Brownlee’s rejection of “theological 
truisms, abstract or universalized terms, abstract truths or 
universal experiences, and abstract principles” is often 
contradicted by her own statements, the authors she quotes, and 
the theological propositions expressed in the three example 
sermons provided.  

 
 

 
Christ-Centered Preaching: Redeeming the Expository Sermon. By 
Bryan Chapell. Grand Rapids: Baker, 2018. Third Edition. 978-
0801099748, 448 pp., $32.99 hardcover. 
 
Reviewer: S. Jonathan Murphy, Dallas Theological Seminary, Dallas, 
Texas. 
 
Bryan Chapell, senior pastor of Grace Presbyterian Church in 
Peoria, Illinois, and president emeritus of Covenant Theological 
Seminary, has made significant contributions to preaching, both 
as practitioner from pulpit and as scholar with pen. What 
Chapell writes is always worth reading. 

This book, Christ-Centered Preaching, is the third edition of 
Chapell’s well-known work. However, little is added that is new 
as it relates to hermeneutics and homiletics. The author himself 
admits this third edition just gives “opportunity to freshen 
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citations, clarify fuzzy thinking, correct errors, and word 
concepts better,” and interacts “with those who have provided 
new perspectives” (xv).  

The book is organized in three major sections. In Part 1: 
Principles for Expository Preaching, foundational and practical 
matters are presented, such as the power and authority of the 
word of God, the nobility of preaching, the obligations of a 
sermon (e.g., unity, the “fallen condition focus,” application), 
and the components of expository preaching. Part 2: Preparation 
of Expository Sermons deals with practical topics such as the 
process of explanation, outlining and structures, illustrating, 
applying, and introductions, conclusions, and transitions. Lastly, 
Part 3: A Theology of Christ-Centered Messages presents 
Chapell’s redemptive hermeneutic and includes guidance on 
how one might develop such sermons. An extensive set of 
appendices provides an array of practical help for would-be 
preachers, ranging from discussion of philosophy of preaching 
style to samples of funeral and wedding messages, and even of 
sermon evaluations. 

In the area of homiletics, mostly elaborated in Part 2, 
Chapell walks the reader down well-trodden paths, yet this 
reviewer enjoyed and benefited from the refresher. The author’s 
points are clear and valid, and they are supported with multiple 
examples and with helpful illustrations, diagrams, and tables. 
Each chapter is reader-friendly with a preview/outline of what 
is presented as well as a statement of the goal of the chapter. 
Chapters close with Questions for Review and Discussion and 
Exercises.  

Chapell is an engaging writer. Besides the thorough 
discussion of his main topics, there are also what, at times, read 
like incidental comments—wisdom from the experience of a 
seasoned preaching-pastor. Here are a few favorites: “In the 
pulpit, we are expositors, not authors” (41); planning ahead 
“keeps sermon preparation from degenerating into a Friday-
afternoon flurry or a Saturday-night fever whose results distress 
preacher and congregation alike” (46); and “a minister’s 
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imagination is not the place to discern what a biblical passage 
means” (267).  

With regard to his redemptive-historical hermeneutic 
(mainly Part 3), this reviewer is not convinced Chapell does 
enough to alleviate the struggles of many preachers with such a 
theological lens. The allegorical shoehorning of Jesus into every 
passage of Scripture pays only lip-service to authorial intent. 
Moreover, if this latest edition was an opportunity to interact 
“with those who have provided new perspectives” (xv) then the 
absence of engagement with the christiconic approach is baffling. 

Overall, this is a commendable work which, no doubt, is 
why Christ-Centered Preaching has run into a third edition. Those 
starting out in homiletics will definitely benefit from its reading. 
But so will seasoned preachers: Christ-Centered Preaching serves 
as an accessible preaching refresher for those overdue a tune-up. 
Your congregation will be grateful! 

 
 

 
Homiletics and Hermeneutics: Four Views on Preaching Today. Edited 
by Scott M. Gibson and Matthew D. Kim. Grand Rapids: Baker, 
2018. 978-0801098697, 192 pp., $21.99. 
 
Reviewer: Gregory K. Hollifield, Lancaster Bible College at Memphis 
Center for Urban Theological Studies, Memphis, Tennessee. 
 
The ancient Greeks demonstrated great wit and wisdom when 
they identified Hermes, the winged herald of the Olympian gods, 
as the creator of speech, inventor of oratory, and a divine 
trickster. Speech, the Greeks realized, is a tricky thing. Messages 
must be thoughtfully parsed to get at their truth and intent. Rules 
must be established to direct this exercise. Thus, the science of 
hermeneutics was born. 

In Homiletics and Hermeneutics Scott Gibson and Matthew 
Kim engage four respected homileticians in a conversation on the 
tricky subject of the hermeneutics behind their theologies of 
preaching. In another volume of what has come to be known 
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popularly as a “# views” format (here # = 4), Bryan Chapell, 
Abraham Kuruvilla, Kenneth Langley, and Paul Scott Wilson set 
forth their redemptive-historic, christiconic, theocentric, and 
law-gospel views, respectively, and then critique one another’s 
positions. Each contributor gives a biblical, theological, 
homiletical, and applicational rationale for his position. 
Following these presentations and critiques, Gibson and Kim 
assess and engage with their collaborators’ views. 

Simply stated, the question under consideration in this 
thought-provoking book is: “What is the Bible all about?” What 
is its ultimate context and primary intent, and how should all that 
shape preaching? Is it man’s fall and Christ’s redemption, 
intended to spur love for God, neighbor, and self (Chapell)? Is it 
an ideal world in front of the biblical text into which the obedient 
believer is ushered pericope-by-pericope while being gradually 
transformed into Christ’s likeness (Kuruvilla)? Is Scripture all 
about God—Father, Son, and Holy Spirit—and the hearer’s 
response to God amidst the vagaries of life to which the Bible 
speaks (Langley)? Or, is it all about trouble on the vertical and 
horizontal axes of life, and the grace that is available—ultimately 
through Christ—to address these troubles (Wilson)? Chapell and 
Wilson largely agree on a christocentric hermeneutic, Kuruvilla 
and Langley on a hermeneutic that privileges the text and points 
to Christ (Kuruvilla) or God (Langley). 

If one reads each contributor’s view in isolation from the 
rest, the reader may find only a little to disagree with and a great 
deal to affirm. But it is those “little” points of disagreement that 
the other contributors seize upon as being of great importance. 
Alas, that’s the way it is with all these “# views” books. They 
leave the reader appreciating how complex their subject matter 
is and uncertain as to whether any one viewpoint is “right” or if 
all the viewpoints are right but only to greater or lesser degrees.     

Surely, something inside every Christian agrees with 
Chapell’s claim that preaching should be about Jesus. But what 
does a Christological view of the Bible and preaching demand? 
Kuruvilla’s answer, that every pericope should be scrutinized in 
its own right for the purpose of transforming the hearer into 
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Christ’s likeness, sounds reasonable. Then again, Langley’s call 
to refocus preaching on the Trinitarian God within a context in 
which his salvation is celebrated seems commonsensical. If, 
however, one considers preaching from the vantage point of the 
pew, Wilson’s talk of trouble and grace feels true to life as hearers 
experience it. Indeed, there is much to be said in favor of each of 
these views. 

What receives too little consistent attention throughout 
the book is the extent to which the context in which preaching is 
heard might influence a given sermon’s hermeneutic or a 
theology of preaching. There’s no arguing that preaching is 
contextually dependent. Not only should the context of the 
sermon’s text play a decisive role in preaching so, too, should the 
context in which the sermon is heard. Depending on that context, 
any one of the four views propounded in Gibson and Kim’s book 
might be “right.” 

One wonders, what if each of the writers had contributed 
a sample sermon on the same text? Isaiah 53, perhaps. Would the 
gist of their sermons have been all that different? 
 Homiletics and Hermeneutics neatly summarizes what three 
of its contributors, excluding Langley, have developed in one or 
more monographs of their own. Readers unfamiliar with those 
earlier works will appreciate this particular book as an 
introduction to the rest. Members of the EHS, already conversant 
with each contributor’s views, will appreciate most the writers’ 
critiques of each other and the editors’ assessment. This 
conversation between the book’s contributors is both interesting 
and needed. Let it continue!  

  
 

 
Paul’s Community Formation Preaching in 1 Thessalonians: 

An Alternative to the New Homiletic. By Kwang-hyun Cho. Bern: 
Peter Lang, 2017. 978-303433089, 191 pp., $57.95 hardcover.  
 
Reviewer: Matthew D. Kim, Gordon-Conwell Theological Seminary, 
South Hamilton, Massachusetts. 
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This, Kwang-hyun Cho’s doctoral thesis-turned-book, based on 
his research at the University of Pretoria, is a welcome addition 
to the growing body of literature evaluating the New Homiletic. 
This book calls into question the movement’s ability to foster 
Christian community through proclamation. Cho queries 
whether true and lasting community formation has happened 
among advocates within New Homiletic circles. One of the 
reasons that the author cites for this scarcity of community 
formation is the new homileticians’ focus on individual listeners 
and their frequent neglect of preaching from Paul’s more 
communally-focused Epistles. Therefore, appropriating the 
concept of symbolic boundaries from sociology, Cho contends 
that Paul’s letters, in particular 1 Thessalonians, serves as a 
salient template for homiletics that will shape and form disciples 
in cultivating Christian community. 

The opening chapter introduces the scope of the book. The 
author helpfully charts out for the reader the trajectory of his 
argument. He also attempts to articulate and substantiate his 
foundational premise that there is “continuity between Paul’s 
letters and his preaching [which] provide a strong echo of his 
actual preaching ministry” (25).  

In chapter 2, the author pivots toward a useful critique of 
the New Homiletic and New Hermeneutic movements. He seeks 
to debunk the two modi operandi of new homileticians with 
regard to the primacy of the listeners’ experience in preaching 
and the focus on individual listeners rather than on a collective 
body of listeners in a congregation.  

The third chapter explains the nature of 1 Thessalonians 
as Paul’s pastoral plea for Christian solidarity and community 
preservation amid external pressures from pagan influences.  

Chapter 4 presents an original contribution to homiletics 
employing Lamont and Molnár’s sociological theory of 
“symbolic boundaries” as a useful paradigm for community 
formation—“conceptual distinctions made by social actors to 
categorize objects, people, practices, and even time and space” 
(101). In other words, it is a concept that helps to distinguish 
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insiders from outsiders. As Cho argues, “Paul’s drawing of 
symbolic boundaries created a strong sense of in-group 
similarity and out-group contrast, constructing communal 
identity of the Thessalonian community” (107). Three primary 
metrics of symbolic boundaries, according to Cho, are depicted 
by kerygmatic narrative, local narratives in first century 
Thessalonica, and ethical norms.  

Lastly, in chapter 5, the author concludes that there are 
clear implications for preaching when connecting Paul’s pre-
Christian culture to our modern post-Christian culture by way of 
articulating shared narratives and ethics.  

Paul’s Community Formation Preaching in 1 Thessalonians is 
a thoughtful work that, on the whole, enriches the homiletical 
conversation concerning the role that community formation 
plays in Christian preaching. At times, I found Cho’s use of 
biblical arguments inconclusive—particularly in the 
introduction—regarding how definitively Paul’s homiletic can 
be duly discerned from his epistles. Another shortcoming of the 
book is mentioned by the writer himself: this book is 
fundamentally theoretical and lacks practical application in the 
context of the local church. I wish the author had field-tested his 
hypothesis in select congregations to ascertain if and how 
symbolic boundaries, kerygmatic narrative, local narratives, and 
ethical norms, shape community formation.  

Yet, readers of this Journal will applaud Cho for admirably 
critiquing the strengths and pitfalls of the New Homiletic and 
New Hermeneutic. In addition, there are some nuggets of 
original thinking here that are worthy of evangelical 
homileticians’ consideration and engagement. 

 
 

 
Narrative Art and Women in the Gospels and Acts. By David E. 
Malick. Eugene, OR: Wipf and Stock, 2017. 978-1532645099, 151 
pp., $18.00. 
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Reviewer: S. Jonathan Murphy, Dallas Theological Seminary, Dallas, 
Texas. 
 
David E. Malick is a seminary trained independent researcher, 
Bible teacher, and practicing lawyer. His Narrative Art and Women 
in the Gospels and Acts falls predominantly within the field of 
narrative-critical studies. The author applies select narrative-
critical devices to specific passages in the Gospels and Acts that 
involve women. 

The work is presented as six chapters. Each chapter—with 
the exception of chapter IV—uses literary devices intrinsic to 
how narrative communicates, so as to expose what a biblical 
author is doing with what is written in order to project the 
theological agenda unto a would-be reader. While several 
narrative-critical techniques are employed within each chapter, 
the focus in each is primarily on one major narrative tool. Here 
are the chapter titles with each major literary technique 
employed therein italicized: 

 
I. The Significance of Three Narrative Parallels of Men 

and Women in the Gospel of Luke, John, and the Book 
of Acts 

II. Simon’s Mother-in-Law as a Minor Character in the 
Gospel of Mark: A Narrative Analysis 

III. An Examination of Jesus’ View of Women through 
Three Intercalations in the Gospel of Mark 

IV. The Contribution of Codex Bezae Cantabrigiensis to 
and Understanding of Women in the Book of Acts 

V. Narrative Logic and the “Sign-Sermon” Pattern in Acts 
VI. The Cyclical Story as a Unifying, Literary Device in 

Acts 
 
The book would benefit greatly from introductory and 

concluding chapters framing the overall purpose of the work and 
providing a clear, unifying thread. Four of the six chapters, for 
example, were articles published elsewhere and so the work 
reads more like an anthology of the author’s narrative critical 
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studies. Particularly problematic for this reviewer was chapter 
IV. This chapter suspends the narrative-critical lens used hitherto 
(and returned to in chapter VI) for a hybrid form of textual and 
redaction criticism; it reads like an intentional move to expose a 
scribal and patriarchal theological bias. This chapter seems 
unnecessary, a foreign imposition on what is, otherwise, a 
narrative-critical analysis of texts. 

The overall value of the work is two-fold. First, there are 
numerous textual details exposed from these specific Scriptural 
passages through narrative tools designed to catch the doings of 
the biblical author. These insights will aid the exposition of those 
passages by anchoring and building the sermon on the intended 
call of these texts. Second—and this is where this work is most 
valuable to a preacher—Malick models a way of reading 
narrative texts well; he shows how a hermeneutic sensitive to the 
mechanics of a genre, and applied in the study of that genre, can 
aid a preacher in understanding (catching the authorial doing in 
a passage) before preparing to preach it. Reading well is an 
essential initial step in the expositional process. Those desiring to 
sharpen their hermeneutical skills in narrative will benefit from 
this work. 

 
 

 
The Last Blues Preacher: Reverend Clay Evans, Black Lives, and the 
Faith that Woke the Nation. By Zach Mills. Minneapolis: Fortress 
Press, 2018. 978-1506428178, 305 pp., $26.99. 
 
Reviewer: Jesse L. Nelson, Macedonia Missionary Baptist Church, 
Panama City, Florida. 
 
In The Last Blues Preacher, Zach Mills narrates the life and 
ministry of Reverend Clay Evans, a remarkable leader, 
community and civil rights activist, gospel music legend, and 
African American preacher. Zach Mills is a communications 
scholar, ordained minister, and founder of a consulting firm that 
helps clients become effective communicators.  



119 
 

  

The Journal of the Evangelical Homiletics Society 

Mills hopes this biography will impart four important 
lessons from the life and ministry of Evans: (1) inspire people to 
be the best version of themselves; (2) challenge people to extend 
greater measures of openness, generosity, and mercy to the 
people they meet; (3) show greater humility; and (4) reconcile 
with others and themselves. The author conveys Evans’ story in 
four parts: Beginnings, Launching the Ship, On Open Seas, and 
Docking the Ship. 

In Part One, Zach Mills details the beginning of Evans’ life 
from childhood to his mid-twenties. Clay Evans was born into a 
sharecropper family in Brownsville, Tennessee. He worked in the 
fields with his family till he began high school. After high school, 
Evans moved to Chicago in pursuit of his God-inspired dreams. 
Evans’ musical and preaching ministry began at Tabernacle 
Missionary Baptist Church. By age twenty-five, Evans was 
married and had organized a new church in Chicago. 

In Part Two, Mills focuses on Evans’ life and ministry 
during the early 1950s. Mills explains the development and 
growth of Fellowship Missionary Baptist Church founded by 
Reverend Evans. Apparently, its music attracted the crowds; yet 
Evans states that biblical preaching and teaching were the keys 
to building a strong church. Evans’ success did not omit him 
from scrutiny: many local pastors and National Baptist leaders 
ostracized Evans for licensing and hiring a female minister as an 
assistant pastor.  

In Part Three, the author covers a span of more than forty 
years, from the mid-1950s to the 1990s. During this period, 
Fellowship grew from 300 members to more than 2000 members. 
Mills also reveals Evans’ initial engagement and continued 
activism for civil rights, as he served as the chairperson of 
Operation Push, Jesse Jackson’s civil rights organization.  

In Part Four, Mills depicts the preacher’s last years of 
pastoral ministry and the identification of a successor. Within 
months of retirement, Evans was diagnosed with pancreatic 
cancer, but he survived and currently maintains a rigorous 
preaching schedule. 
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Mills’ research is robust. He includes numerous primary 
and secondary sources, incorporating interviews from 
community activists, politicians, college professors, pastors, and 
national leaders, such as Louis Farrakhan and Jesse Jackson. The 
dates referenced at the beginning of each chapter provide a 
timeline of Evans’s life and ministry and the context for the 
chapter in relation to American history. 
 Though Mills defines blues preaching and describes blues 
preachers, he does not include illustrations of such preaching to 
demonstrate its uniqueness as a preaching style or form. 
Including a sermon from Reverend Evans would have exposed 
the reader to the substance and nuances of blues preaching and 
conveyed the relevance of this homiletic for a twenty-first 
century pulpit. The author asserts the effectiveness his 
protagonist’s preaching, but does not offer substantial insight 
into the development or delivery of Evans’s sermons. 
 Yet the lessons offered from the life and ministry of 
Reverend Evans are helpful: (1) know and understand your call 
to ministry; (2) be faithful to what God has called you to do 
instead of focusing on others; (3) do not compromise your values 
and beliefs for popularity or acceptance; and (4) develop a 
succession strategy to establish a lasting legacy.  

The Last Blues Preacher is a quality work on the life and 
ministry of Reverend Clay Evans. Though the book’s 
contribution to homiletics is limited, it is a noteworthy resource 
for studying African American history and religion.  
 
 

 


