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INTRODUCTION 
 
This article examines discrepancies between the original version of John A. 
Broadus’s A Treatise on the Preparation and Delivery of Sermons, published in 1870, 
and the editions that followed. The original was so popular, not only in the United 
States but around the world, that four revisions were published. Charles Dargan 
first updated the work in 1898. He collaborated with Broadus, and then, after 
Broadus died, cleared all changes with Broadus’s family.1 In 1926, Dargan and C. 
S. Gardner updated the bibliography only. The second substantial revision came 
in 1944, by Jesse Weatherspoon. Vernon Stanfield published the final revision in 
1979. In an earlier article, I argued that the revisions of Weatherspoon and 
Stanfield deviated from the original with respect to Eloquence and Definitions for 
Preaching.2 In this article, I assert that certain revisions misrepresent Broadus’ 
original with respect to Materials Provided at the Time (Invention), Borrowing of 
Sermon Material, Argument, and Imagination. When appropriate, and where one 
revision closely mirrors another, they will be discussed together.  
 
MATERIALS PROVIDED AT THE TIME (INVENTION) 
 
Broadus explained the basics of invention as they relate to sermon preparation: 
one should interpret the text, reflect upon it, analyze it, and then collect “all 
necessary matters which are likely to be useful.”3 Additionally, he offered Kidder’s 
practical suggestions for invention to guide further sermon development—
namely, writing thoughts about the text, pursuing invention of thought related to 
the text, and using other studies and helps to stimulate thinking.4  
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Weatherspoon’s and Stanfield’s Editions 
 
Weatherspoon deleted portions of this section; that which he kept he relocated to 
part five, chapter 1, Methods of Preparation and Sermon Delivery. Stanfield 
deleted most of this material and relocated part of it to to chapter 27, Special 
Preparation.5 Weatherspoon and Stanfield inserted some of Broadus’s material 
regarding studying and reflecting upon the text; however, instead of using 
Kidder’s suggestions for invention, they inserted the theories of George Buttrick, 
Henry Coffin, Parkses Cadman, H. A. Prichard, and J. H. Jowett. Some of these 
theories were quite different from the model Broadus presented. For instance, 
Buttrick advised looking at commentaries before thinking deeply over the 
material. Coffin began with the needs of the congregation rather than with the text, 
and Prichard advised getting the sermon theme from a conversation or experience 
or book.6 Four of these five scholars advised writing a sermon manuscript, a 
practice Broadus advised against. By updating portions of Broadus’ material on 
invention with the views of contemporary preachers, Weatherspoon’s and 
Stanfield’s editions departed from Broadus’ overarching view of keeping the text 
of Scripture first and central during the ever-important sermon preparation stage 
of Invention. The various models of sermon building they added present a 
different emphasis of invention when compared with the particular model 
presented in Broadus’s original. Furthermore, they do not reflect the overall model 
of sermon building Broadus presented throughout the book.7 

 
BORROWING OF SERMON MATERIAL 
 
Dargan’s and Weatherspoon’s Editions 

 
Since Stanley deleted this material, only Dargan’s and Weatherspoon’s editions 
will be examined. Four changes to the text indicate a slight contrast in meaning 
between their editions and Broadus’s.8  

The first change occurs in the introductory paragraph. Broadus explained 
that the word plagiarism is derived from plagiary, a word referring to a kidnapper 
in ancient Rome. Broadus said, “A plagiary, among the Romans, was a kidnapper, 
one who stole free men and made slaves of them.”9 To that sentence, Dargan and 
Weatherspoon added the following: “Also one who stole or enticed away another 
man’s slave to use or sell as his own, and this secondary sense appears to be that 
which gave rise to the literary usage [emphasis mine].”10 The addition to the 
statement highlights a slight distinction between borrowing with 
acknowledgment and borrowing without acknowledgment. 
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Second, Dargan and Weatherspoon lengthened the footnote inserted after 
this sentence: “Plagiarism has from the earliest times been censured and satirized, 
and no man defends it, any more than other stealing would be defended.”11 
Broadus included the following footnote: “Chrysostom, in his beautiful treatise on 
the Priesthood (sec. 451), makes a slightly humorous complaint as to the charges 
of plagiarism made against preachers, sometimes even for repeating something of 
their own.”12 Dargan and Weatherspoon lengthened Broadus’s footnote as 
follows: “And Augustine does defend the practice in a strange fashion (De Doct. 
Christ., Lib. IV., cap. Xxix., n. 62), saying that one must not be accused of theft or 
plagiarism for preaching ‘alienos sermons,’ if he lives according to the teachings 
they contain, for thereby it becomes his own; ‘for the word of God is not alien to a 
man who obeys it.’ Strange what quibbling sophistry great minds sometimes 
permit themselves to use!”13 The additional material added humor to Broadus’s 
footnote and also subtly downplayed negativity associated with the borrowing of 
sermon material. 

Third, Dargan and Weatherspoon changed the following sentence: “Never 
appropriate the complete outline of a discourse.”14 Dargan and Weatherspoon 
added the words “without acknowledgment.” Thus, they said, “Never appropriate 
without acknowledgment the complete outline of a discourse.”15 This change 
indicates more obvious approval of borrowing entire sermon outlines, especially 
when considered in the context of their fourth change to this section, where they 
deleted a sentence in which Broadus explained that borrowing “one head of the 
discourse” may be practiced rarely by preachers.16 By excluding the statement, 
Dargan and Weatherspoon actually removed the qualifying statement “one head 
of the discourse” and therefore allowed a more permissive attitude toward the 
practice of borrowing entire sermon materials.17 

Overstreet, in his dissertation “The 1889 Lyman Beecher Lectures on 
Preaching and the Recovery of the Late Homiletic of John Albert Broadus (1827-
1895),” compared Broadus’s Yale lectures, delivered in 1889, to Dargan’s edition, 
published in 1898, to see if content from the Yale lectures was incorporated into 
Dargan’s edition.18 He noted that Dargan added two sections to his text, Freshness 
in Preaching and Helps and Sensational Preaching—Cautions, which resulted 
from lectures Broadus delivered at the 1889 Lyman Beecher Lectures. Overstreet 
argued, “The infusion of Yale lecture content into [Dargan’s edition] is consistent 
with Broadus’s instruction to update one’s work with pertinent and relevant 
material. While the lecture content supplement in [Dargan’s edition] adds new 
content to Broadus’s late homiletic, his instructions are often identical and always 
consistent with the core of his homiletic as articulated in [Broadus’s original].”19 
However, Overstreet did not attribute to the Lyman Beecher Lectures the more 
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permissive attitude toward the borrowing of sermon material found in Dargan’s 
edition; in fact, he doesn’t mention it at all. The changes made by Dargan and 
Weatherspoon with respect to borrowing are not consistent with Broadus’ 
original.  

Dargan and Weatherspoon expanded the acceptability and need for 
borrowing sermon material as long as the originator of that material is 
acknowledged properly. Their view of borrowing sermon material may seem like 
a minor difference when compared to Broadus’s, but their views begins to 
undercut a broader theme of Broadus’s original—sermons are developed by the 
preacher by studying Scripture, reflection, and, to a limited degree, incorporating 
supplemental material; otherwise, the sermon is a work of the preacher without a 
great deal of outside influence. Dargan’s and Weatherspoon’s editions pivot on 
this issue and allows the preacher to rely more heavily on borrowed material than 
originally prescribed by Broadus.  
 
ARGUMENT 
 
Argument helps present the truth claims of the gospel as a means “to bear down 
upon the conscience and heart.”20 Unfortunately, many preachers rely solely on 
establishing “authoritative assertion and impassioned appeal”21 as their method 
of persuasion. Broadus believed effective persuasion elicited the will of the hearer. 
He discussed proper persuasion in his lengthy chapter on argument. 
 
Weatherspoon’s and Stanfield’s Editions 
 
Weatherspoon and Stanfield altered the chapter significantly. They reduced and 
rearranged the content of the introduction and deleted section one entirely, where 
Broadus interacted with Whately regarding burden of proof. They also reduced the 
discussion of a priori arguments from seven pages to one page.22 Their chapters 
retain fewer examples of argument and fewer methods for sharpening one’s skill. 
Although they do not add any new material, their editing reduced the richness of 
a subject Broadus felt strongly about, thus diminishing his emphasis and the 
importance Broadus believed the subject deserved.23  
 
IMAGINATION 

 
Moral qualities and the development of study habits are keys for cultivating one’s 
imagination. Stimulants for imagination are studying nature, the arts, and 
literature. Exercising the imagination by sheer determination can improve 
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creativity and enhance creative thinking. Broadus clearly believed that the 
preacher could and should work to improve his own imaginative powers.24 
 
Weatherspoon’s and Stanfield’s Editions 

 
In addition to Broadus’s reliance on self-discipline and self-training, 
Weatherspoon and Stanfield identified an additional source for cultivating the 
imagination: the Holy Spirit. They wrote: 
 

In preaching it is the task of imagination to relate the seen to the unseen, the 
actual to the ideal, the present to the future, the transient to the eternal. That 
suggests the need of something beyond rhetoric and logic; it calls for what 
Isaiah did in the year that King Uzziah died, and what the psalmist did when 
by reasoning he could find no harmony between human fortune and human 
character,—it calls for worship, prayer, spiritual meditation.25  

 
By placing this material in the introduction to the section, Weatherspoon and 
Stanfield indicated the need for spiritual meditation to influence all areas of 
imagination. Beyond this general influence of the Spirit, they discussed the 
specific need for reliance on the Spirit. They said, “Imagination finds its 
inspiration and power in the ‘upper room’ today as on that wonderful day of 
Pentecost.”26 After developing the theme that dependence on the Holy Spirit 
should guide the imagination, Weatherspoon and Stanfield closed with the 
following: “Rhetoric, logic, psychology are the channels and instruments of 
preaching; the spirit of God is the source of power, as his word is the message of 
life.”27 

Broadus did not discuss the role of the Holy Spirit as it relates to 
imagination. He argued that preachers could improve their imaginative skills by 
consistently engaging the mind in critical thinking, creative endeavors, and most 
of all by practice: “The great means of cultivating imagination, as in the case with 
all our faculties, is actual exercise.”28 Weatherspoon and Stanfield discussed an 
additional aspect of imagination—the need for the Holy Spirit to guide and even 
overshadow the preacher’s imagination. The addition of this factor in the 
cultivation of creativity and imagination changed the overall flow of this section 
by directly connecting imagination to preaching through the work of the Spirit—
a connection Broadus did not make. Broadus seemed to keep the role of the Holy 
Spirit in the mystical realm throughout his book; he never devoted any section to 
discussing the Holy Spirit, but he infused Him throughout, even though 
implicitly. Broadus’ emphasis on eloquence, text selection, reflection, persuasion 
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of the will, and extemporaneous delivery, all depend on the Holy Spirit. One of 
Broadus’ more explicit references to the importance of the Holy Spirit in 
preaching, though veiled enough to never specifically mention the Holy Spirit, is 
in the introduction. Broadus said: 

 
But printing can never take the place of the living word. When a man who 
is apt in teaching, whose soul is on fire with the truth which he trusts has 
saved him and hopes will save others, speaks to his fellow-men, face to 
face, eye to eye, and electric sympathies flash to and fro between him and 
his hearers, till they lift each other up, higher and higher, into the 
intensest (sic) thought, and the most impassioned emotion—higher and 
yet higher, till they are borne as on chariots of fire above the world,—
there is a power to move men, to influence character, life, destiny, such as 
no printed page can ever possess.29 

 
Later in the introduction, Broadus says that preaching is “made mighty by God’s 
Spirit.”30 While discussing public prayers, Broadus made an implicit reference to 
the Holy Spirit: “All the arguments we have urged in favor of arrangement in 
preaching, apply, more or less, to order in prayer.”31 Imagination, to Broadus, was 
cultivated through the preacher’s affiliation with the arts, literature, nature, critical 
thinking, and practice—He did not directly connect it to the Holy Spirit. Rather, 
he implicitly connected the entire process of preaching to the Holy Spirit. By 
directly connecting imagination to the Holy Spirit, Weatherspoon and Stanfield 
minimized this broader, more implicit, connection made by Broadus.  

 
CONCLUSION 

 
With respect to Materials Provided at the Time (Invention), Weatherspoon and 
Stanfield replaced crucial portions of the text with views different from those of 
Broadus. Whereas Broadus advocated a text-first approach to thinking through a 
text, the views presented by Weatherspoon and Stanfield taught that a text-first 
approach was one of many ways to choose or think through a text. Their editions 
teach the viability of reading a commentary before reading the Scripture text, 
generating a sermon text from the needs of the congregation, and getting a sermon 
idea from a conversation, book, or life experience.  

Dargan and Weatherspoon subtly, though substantially, altar Broadus’ 
view of using borrowed sermon material. Broadus rarely allowed for the 
borrowing of material, and only with citation. Dargan and Weatherspoon allowed 
for a more expansive role in the borrowing of sermon material.   
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Weatherspoon and Stanfield changed the section on argument 
significantly. Although they do not add any new material, they omitted the 
section, Burden of Proof, and significantly reduced the other portions. Overall, the 
editing minimized the importance of argument and left out key components for 
sharpening one’s skill. 

Weatherspoon and Stanfield added to the section on imagination the 
importance of relying on the Holy Spirit—a theme Broadus did not address. By 
discussing the role of the Holy Spirit in this section, they changed Broadus’ intent 
and emphasis. For Broadus, imagination was a faculty of the mind that can be 
improved by focus and endurance. 
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