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BOOK REVIEWS

Old Testament Law for Christians: Original Context and Enduring Application. By 
Roy E. Gane. Grand Rapids: Baker Academic, 2017. 978-0801049040, 464 pp., 
$19.74.

Reviewer: S. Jonathan Murphy, Dallas Theological Seminary, Dallas, Texas.

Roy Gane is professor of Hebrew Bible and ancient Near Eastern languages 
at Seventh-day Adventist Theological Seminary (Andrews University) 
where he is also Director of the Ph.D./Th.D. and M.Th. programs. He is the 
author of several books, including numerous scholarly works on biblical law, 
and a Leviticus, Numbers commentary (NIV Application Commentary series, 
Zondervan). All to say, Gane is no amateur who dabbles in Old Testament 
studies; he is a leading authority in the field. And this work lives up to his 
credentials. So, here is the recommendation before the review even gets 
going: this book is well worth the read!

The tome packs a lot in; it is dense in content but clear in 
communication. Gane sets out to show “Christians how Old Testament laws 
are relevant, interesting, accessible, and useful; how to navigate around 
them; how to uncover their wise values … and how to arrive at answers 
to questions regarding their interpretation and application to modern life” 
(xiv). This book concerns much-needed wisdom for today; it argues for an 
interpretive method that draws out the relevance of God’s enduring and 
loving wisdom contained in Old Testament law. 

The work unfolds as sixteen chapters, an introduction and 
conclusion, and some valuable indices. These chapters are organized around 
four main parts: Part 1: Getting into Old Testament Law; Part 2: Literature and 
Background of Old Testament Law; Part 3: Applying Old Testament Laws; and Part 
4: Values in Old Testament Law. 

As expected, given the title of the book, its core emerges in Parts 3 
and 4 where Gane suggests, explains, and illustrates thoroughly (taking up 
half the book) the hermeneutical method he advances: he calls this Progressive 
Moral Wisdom (PMW), a model built on a high view of Scripture arising from 
2 Timothy 3:15-17. Gane emphasizes, among other things, the wisdom unto 
salvation of the Scriptures and profitability for training in righteousness. The 
method he advances can be applied to any Scriptural passage, though in this 
work it is applied to law texts. It involves five steps with leading questions 
suggested to guide each stage: 1. Analyze the Law by Itself; 2. Analyze the 
Law within the System of Old Testament Laws; 3. Further Analyze the Law 
within the Context of Its Ancient Life Situation; 4. Analyze the Law within 
the Process of Redemption; and 5. Relate Findings regarding the Function of 
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the Law to Modern Life.
 Generally, this is a book on hermeneutical method; a field that 
preachers have to plough weekly. And the textual insights offered with the 
many illustrative passages in that pursuit are exceptional; the crumbs that 
fall off that table are delicious, and will add value to any sermon. This will 
not be a quick read but it will certainly be a formative one. While one will not 
agree with the author in everything or with his proposed method, even those 
with a developed hermeneutic will find their own interpretive convictions 
sharpened by interacting with this work. Simply put, Gane places a complex 
discussion on an accessible shelf. If this high recommendation is not enough, 
perhaps the endorsement on the back cover will settle the matter. Daniel I. 
Block states “Of books that offer guidance for Western Christians on how to 
make sense of the Old Testament law, this is the finest I have read.” And so, 
in conclusion (and once again): this book is well worth the read!

�

Preaching with Cultural Intelligence: Understanding the People Who Hear Our 
Sermons. By Matthew D. Kim. Grand Rapids: Baker, 2017. 978-0801049620, 
288 pp., $22.99.

Reviewer:  Sam Chan, City Bible Forum, Sydney, Australia.

Matthew Kim, associate professor of preaching and ministry at Gordon-
Conwell Theological Seminary, identifies himself as an “ethnic Korean, born 
and raised in the United States.” He has “never felt completely comfortable 
in white America,” nor is he “at ease among Korean nationals” (xiii). 

As an Asian-Australian, myself, I resonate with much of what Kim 
writes in this book. And, probably not coincidentally, we have written similar 
books within one year of each other, mine on contextualized evangelism 
(Evangelism in a Skeptical World), his on contextualized preaching (the reviewed 
volume here).

For too long, preachers have produced sermons high in IQ—the 
transfer of information. But Kim argues that we need to go further than this. 
We also need CQ (cultural intelligence), so that we connect culturally. And 
this is what this book seeks to address: How to produce sermons that are 
also high in CQ. To do this, we need to recognize that none of us is devoid 
of a culture. All three “players” are deeply enculturated—the preacher, the 
biblical text, and the hearer. Thus we have to culturally exegete all three.

I wholeheartedly applaud this move, especially Kim’s chapter 
devoted to “exegeting the preacher.” As someone who used to teach 
theology, it bothered me that theology books from Asia were called “Asian 
Theology,” and books from Africa were called “African Theology.” But 
theology books from the United States were simply called “Theology” as if 
they were culturally neutral. The rest of the world was judged by the neutral 
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(and normative?) theology from the USA. Likewise with books on preaching, 
as if they were acultural and devoid of any inherent flavor.

Preachers must at least recognize the cultural baggage and 
interpretive lenses, that they bring both to the text and to their audiences. 
Then they need to culturally exegete the text. And, finally, they need to 
culturally exegete their audiences if they are to connect with them. Only 
this way, can a sermon be tailored to “fit” our audiences. Kim’s over-arching 
metaphor is a giraffe designing a house specifically for his elephant friend, 
rather than getting its big buddy to fit into a house designed for its own tall 
self.

Kim supplies the “science,” with helpful algorithms and templates, 
to assist us in preaching with cultural intelligence. We, the preachers, will 
have to learn the “art” through trial and error, humility, and experience.

The book is thorough. But if there could have been more pages, I 
would love to have seen an extended exploration of how much our forms of 
preaching are culturally determined. And, even more so, I believe the book 
could have pushed preachers further on how enculturated they are, and how 
much this affects their interpretation and application of the text, and their 
preferred method of sermon delivery. 

Overall, this book and its thesis should be compulsory reading in 
all preaching schools so that students may see how enculturated they are. 
This book will inform us that no preaching method is culturally neutral 
or culturally normative, lest we confuse form over content, method over 
message, pedagogy over theology, and orthopraxy over orthodoxy. Our 
differences are more cultural, and less theological than we think they are.

�

Integrative Preaching: A Comprehensive Model for Transformational Proclamation. 
By Kenton C. Anderson. Grand Rapids: Baker Academic, 2017. 978-
0801098871, 208 pp., $16.75. 

Reviewer: Timothy S. Warren, Dallas Theological Seminary, Dallas, Texas.

Kenton Anderson, president of Northwest Baptist Seminary and professor of 
preaching at ACTS (Associated Canadian Theological Schools) Seminaries, 
believes that “A sermon is a powerful vehicle, with greater capacity than we 
give it credit for. A great sermon can transform us” (144). In a day when the 
validity of preaching continues to be challenged, that statement is worthy of 
affirmation. 

In Part 1, he presents a model that seeks to integrate head and 
heart horizontally, as well as heavenly and human aspects vertically, thus 
converging into what he calls a cross-centered approach that addresses the 
whole person: intellect/thinking, emotion/feeling, objective/revelation, and 
subjective/experiential. Readers familiar with David A. Kolb’s work on how 
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individuals learn will note similarities in Anderson’s model. 
 In Part 2, readers are advised that sermons “uncoil” around the 
cross center when the preacher, as pastor, first, engages the listeners with 
an account of some struggle that plagues them. Next, the preacher, as 
theologian, instructs the congregation with some truth from Scripture. Then, 
acting as a worship leader, the preacher convicts the congregation, urging 
them to commit themselves to living out the instruction they have heard. 
Finally, as prophet, the preacher inspires his people with a vision of how this 
truth is to be actualized in the experience of each hearer. Thus, the preacher 
“uncoils” the incremental power of engagement, instruction, conviction, and 
inspiration as one proceeds through each quadrant of the cross-centered 
model resulting in an integrative message. However, readers may wonder if 
every sermon must have four, and only four, movements. 
 In Part 3, Anderson views the sermon’s substance in terms of building 
materials which the preacher draws from one of four “bins.” Statements of 
problems seek to make present, and felt, those dilemmas that keep listeners 
from realizing their best spiritual selves. Points, or big idea statements, come 
from the biblical text and set forth heavenly truth relevant to the stated 
problem. Prayers take the form of statements calling the congregation to 
dedicate themselves passionately to God’s mission once the biblical truth has 
been expounded. Pictures show what has already been said, visualizing with 
specificity what future obedience might look like. 
 In Part 4, the author overviews the four stages of sermon preparation 
and presentation. The preacher must first discover the message that will be 
preached by searching for points/propositions that “distill the message.” 
Readers are told what to do, i.e., find the text’s message, but not how to 
do the work of theological exegesis, the hermeneutics that undergirds 
homiletics. Next, the preacher will assemble the various components into a 
sermon, assuring that each quadrant of the integrated model is sufficiently 
developed. In anticipation of the presentation, the preacher will then master 
the sermon material with the goal of making the greatest impact. This will 
happen only when the preacher owns the message personally. Finally, the 
preacher will deliver the message through the effective use of voice and body.

The cross-centered model comes across as complex and formulaic, 
representing a rather mechanical approach to sermon construction when 
compared to the more organic models of, for example, H. Grady Davis and 
Eugene L. Lowry. The main thrust of the model, the integration of the whole 
person as one encounters the sermon, though not a new concept, is worthy 
of every preacher’s consideration. However, the many and dense details 
making up the model and the overly systematic approach to its construction 
will likely overwhelm readers. 
  The author’s passion for preaching is to be commended. Several 
of his insights are helpful and encourage preachers to fulfill the purpose of 
preaching. As a whole, however, the model lacks originality, simplicity, and 
at times, clarity. Some of the physical, mathematical, and scientific analogies 
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feel contrived. Instead of freeing me as a preacher, I sense restraints that 
require me to get everything—all four things—into the right box. This is a 
text that tries too hard to repackage an old product.

�

Preaching as Reminding: Stirring Memory in an Age of Forgetfulness. By Jeffrey 
D. Arthurs. Downers Grove: IVP Academic, 2017. 978-0830851904, 166 pp., 
$18.00. 

Reviewer: Timothy S. Warren, Dallas Theological Seminary, Dallas, Texas.

Arthurs, professor of preaching and communication at Gordon-
Conwell Theological Seminary, challenges biblical preachers to become 
remembrancers, prompting their listeners to thankfulness, repentance, and 
mercy, raising hope, fostering humility and wisdom, exhorting belief and 
obedience, and encouraging community (7–8). Too often, in our desire to 
provide novel insights, we preachers forget our simple role of making what 
was once so vividly present, present again. Of that, we must be reminded, 
again and again.
 “Without memory, we are lost souls” (3). Therefore, preachers 
“remind God’s subjects of their covenant with the king of heaven” (4). 
Preaching, among its other benefits, corrects our drift and realigns us with 
what we already knew. Most of the time our congregations do not need a 
new vision. They need to go back to where their faith was alive and active, 
where God was present in the past. 

In sum, Arthurs establishes a theology of remembrance in the first 
three chapters before offering practical applications for remembrancing in 
the final four chapters. 
 In Chapter One, “God Remembers (And Forgets),” readers learn 
that “memory is a whole-person activity” (16), making it a powerful tool for 
action. God’s remembering causes him to act in blessing and in judgment. 
Mercifully, God also forgets, not punishing his repentant people for their 
sins. Although this reviewer sometimes struggled to distinguish between 
God’s remembering/forgetting and ours, the thrust of the chapter was clear 
and grounded in Scripture.
 Chapter Two, “We Forget (And Remember),” delves into human 
neuroscience providing an accessible overview of how our brains function 
in both remembering and forgetting. The prophets claimed that, “Forgetting 
God is tantamount to forsaking him to worship idols, and we are prone to 
do just that” (40). Fortunately, God has made himself known through what 
has been written and through sacraments, symbols, and rituals that aid his 
peoples’ memories. Of course, there is a kind of “proper forgetting” (42), 
including forgiven sins, so-called accomplishments, and even the world. 
 In Chapter Three, “The Lord’s Remembrancers,” Arthurs states his 
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major claims: “The preacher awakens believers who then remember their 
identity” and, “when the church reenacts the story of redemption through 
preaching, Scripture reading, and sacrament, the assembly experiences 
‘sacred time travel’ as they are re-membered to the cross, resurrection, and 
ascension” (48, 49). In the act of remembering, listeners’ emotions surface in 
such a way as to experience anew the original experience of seeing, believing, 
and participating in what God is doing. Examples of this phenomenon from 
Moses, the prophets, and the apostles demonstrate the noble history of God’s 
remembrancers. 
 Turning from theology to method, the last four chapters address the 
several strategies and benefits of language, story, delivery, and ceremony in 
enhancing the congregation’s ability to remember. Style makes present what 
has been latent/forgotten, “a trumpet to awaken hibernating faith” (84). 
Story is “depropositionalized argument” (87) that brings home truth on a 
slant, evokes emotion, clarifies reality, creates community, and sneaks truth 
through the back door. Delivery incarnates the message, turning ink into 
blood. “Communication scholars estimate that 65 percent of social meaning 
and 93 percent of emotional meaning come through the speakers’ appearance, 
tone of voice, and behavior” (110). This, because one’s voice and body 
generate emotion and prompt a similar response from the listener, provided 
the speaker genuinely feels emotion. Ceremony “[reconnects] feeling and 
meaning to the core tenets of our faith” (126). Sacred space (sanctuary, altar), 
time (Sabbath, Advent), ritual (baptism, Lord’s Supper), symbol (cross, 
stained glass), music (lyric and melody), and Scripture reading all contribute 
to liturgical worship engagement. 
 The last four chapters on method provide supporting theory, 
practical guidelines and exercises, and actual examples from sermons by the 
author, Haddon Robinson, Tony Evans, Bryan Carter, Tim Keller, and John 
MacArthur. A wide-ranging bibliography and multiple indexes add value 
to this insightful and practical volume. Novice preachers and veterans will 
certainly benefit from this well-researched and exceptionally useful text. This 
reviewer plans to make it required reading in upcoming courses.

�

Power in the Pulpit: How to Prepare and Deliver Expository Sermons. By Jerry 
Vines and Jim Shaddix. Revised Edition. Chicago: Moody, (1999) 2017. 978-
0802415578, 439 pp., $29.99.

Progress in the Pulpit: How to Grow in Your Preaching. By Jerry Vines and Jim 
Shaddix. Chicago: Moody, 2017. 978-0802415301, 240 pp., $29.99, hardcover.

Reviewer: Kenton C. Anderson, Northwest Baptist Seminary, Langley, British 
Columbia.
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Any book that gets revised and reprinted almost twenty years after its initial 
publication must have made a mark. Not only has Power in the Pulpit had that 
kind of influence, but it is now supported by a companion volume, Progress 
in the Pulpit. 

The new version of Power in the Pulpit sustains the original book’s 
strong emphasis on biblically-based, expository preaching in a classical 
sense. The authors are quick to emphasize that biblical preaching is less 
a form for the sermon, than it is a set of commitments to the biblical text 
and to the authority of the God who speaks by his Spirit through that text. 
The approach of the authors to preaching is christocentric and Spirit-filled, 
and as such, has much to offer. The work is detailed, offering a step-by-step 
process to sermon development that students and newcomers to the task 
of preaching will find enormously helpful. Part 3 of the book, emphasizing 
presentation and delivery will be useful to preachers at any experience level.  

The writing of Progress in the Pulpit must have been a delight to the 
authors. Rarely do authors have the opportunity to revisit an earlier work, 
filling in the gaps, and going deeper on a variety of issues not possible 
originally. In Progress, the authors are able to dig into their vast experience, 
speaking to a number of more nuanced concerns like sermon planning, 
evaluation, the use of the imagination, and the teaching of preaching. Those 
who cut their teeth on Power will be delighted to refresh their thinking and 
their skills by a reading of this new offering.

A strength of both books is the many sidebar “personal testimonies” 
sprinkled throughout. By this, the authors are able to speak personally 
and anecdotally about their years of practicing their craft. These are like 
illustrations that the authors would encourage a preacher to include in 
sermons alongside exegetical work.

Foundational to this work is the author’s commitment to a principle-
based, propositional approach to Scripture, arguing for a movement 
from theological implications to timeless truths to practical application. 
While the general soundness of this approach is evident, it also limits the 
authors from effectively dealing with things like narrative and with the 
more refined approaches to pulpit hermeneutics offered by people like Abe 
Kuruvilla. Eugene Lowry’s plot-based approach, for example, is described 
as an alternative way of “outlining” a sermon (Power, 201–202). Readers 
are encouraged to apply propositional, point-based outlines to poetic 
biblical texts (Progress, 90). But Haddon Robinson’s “ladder of abstraction” 
is misunderstood, and abstraction is offered as a value to be pursued 
instead of a danger to be mitigated (Power, 177). The authors’ discussion 
of postmodernity is also underdeveloped, almost to the point of caricature 
(Power, 131). 

But none of these concerns seriously undermines the value of the 
these pair of books, particularly in the context that they have been offered. 
Preaching always has a home. How we preach and how our congregations are 
able to hear what we preach is determined to a degree by where we preach. 
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With an extensive combined pastoral, professorial, and presidential history 
within the Southern Baptist Convention, Vines and Shaddix effectively 
represent the best of preaching that is at home within this movement. But the 
rest of us will benefit greatly by listening in.

�

Theologies of the Gospel in Context: The Crux of Homiletical Theology. Edited by 
David Schnasa Jacobsen. Eugene, OR: Cascade Books, 2017. 978-1498299250, 
165 pp., $22.95.

Reviewer: Gregory K. Hollifield, Lancaster Bible College at Memphis Center for 
Urban Theological Studies, Memphis, Tennessee.

This book, the third volume in the ongoing series The Promise of Homiletical 
Theology, is a collection of essays penned in response to the research question 
“How should we understand the relationship of gospel and context in 
homiletical theology?” (1) and presented at the third Consultation on 
Homiletical Theology at the Academy of Homiletics in Nashville, Tennessee, 
in December 2015.

What is (the) gospel? Is it a fixed entity whose subject is Christ, hence, 
“the gospel”? Or is it a contextually shaped entity subject to Christ, hence, 
“gospel”? Should (the) gospel be viewed as a message of liberation (15–41, 
André Resner); prosperity (42–64, Debra J. Mumford); reconciliation (65–83, 
Sarah A. N. Travis; and 84–112, Yohan Go); the life, death, and resurrection of 
Jesus (113–137, Joni S. Sancken); hope (138–155, David Schnasa Jacobsen)—
all of these, or something more? How does the proclamation of (the) gospel 
relate to the exposition of a given pericope in a particular congregational 
context? To what extent does and/or should the hearers’ context influence 
the theology of that proclamation? Are gospel and context finally separable? 
Might it be helpful for us as preachers to distinguish between (capital “G”) 
Gospel as “God’s action in Jesus Christ crucified and risen, revealed in 
Scripture and through the Holy Spirit” from (small “g”) gospel as “the human 
experience of God’s grace, that is, how we name and interpret what God has 
done and is doing in the world” (66)? These are some of the questions that 
readers of Theologies of the Gospel in Context will be challenged to ponder. 
 Contributing essayists, influenced heavily by theologian Edward 
Farley, assume that the gospel is not fixed; it is only presumably related 
to, if not rooted in, the events of Christ’s life, death, and resurrection (the 
essayists are not univocally clear on this point), and is naturally, if not always 
consciously, interpreted, shaped, and proclaimed contextually. The editor 
explains Farley’s influence and the consensus of his book’s contributors 
thus: “The fact that Farley uses the term gospel without a definite article is 
not insignificant. Gospel, or the world of gospel, is something that must be 
named anew: not the transferring of a content across a bridge but an act of 
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discerning theologically the mystery of salvation in this time and place” (3).
 Readers will find in the book no reference to repentance towards God 
or to personal faith in our Lord Jesus Christ, which are central to an evangelical 
understanding of the personal salvation offered through the gospel. Instead, 
the volume’s contributors focus on the horizontal and communal dimensions 
and benefits of “gospel,” most prominently, reconciliation.
 Theologies of the Gospel in Context does a far better job of provoking 
questions than providing answers, at least answers that demonstrate any sort 
of deep seated respect for the authority of Scripture, authorial intent (Resner 
being an exception [35]), and the perspicuity of the faith once delivered to the 
saints—a faith succinctly summarized by Paul in 1 Cor 15:3–4, for example. 
To use an analogy, the gospel is like an apple. That distinctive piece of fruit 
consists of an outer skin, inner flesh, and center core. The skin of the gospel 
is the good news that God has not abandoned mankind on this side of the 
Fall. Because of his ongoing presence, the flesh of the gospel is the faith 
that creation’s future (immediate and distant) is not controlled by its past. 
This faith and its fulfillment are made possible by the redemption secured 
by Christ through his death, burial, and resurrection. This is the core of the 
gospel, whose seeds of hope produce a harvest of liberation, reconciliation, 
and all good things. Though the contributors to Theologies of the Gospel in 
Context seem to have lost sight of the place and priority of the gospel’s core, 
they are to be commended for at least challenging readers to consider once 
again what “gospel” means and how it may be heard.

�

Deeper Waters: Sermons for a New Vision. By Nibs Stroupe. Edited by Collin 
Cornell. Eugene, OR: Wipf & Stock, 2017. 978-1532631382, xxi + 132 pp., 
$21.00.

Reviewer: Keith Essex, The Master’s Seminary, Sun Valley, California.

Gibson “Nibs” Stroupe was, for nearly thirty-four years, pastor of the mul-
tiracial Oakhurst Presbyterian Church in Decatur, Georgia, a suburb of At-
lanta. Deeper Waters is the first book released since his retirement in 2017 
from full-time local church pastoring. The bulk of the book contains six-
teen edited sermons preached by Stroupe from 1997 to 2015 at Oakhurst. 
 Deeper Waters seeks to address what the author and editor view as 
a glaring weakness in the contemporary American church: the failure of so-
called evangelicals to address “the American social system that protects and 
profits white people at immense cost to their black and brown neighbors” 
(ix). At such a time as this, Cornell asserts, the messages of Stroupe need to 
be heard. Stroupe’s sermons demonstrate his “own distinctive theological 
vision: one that is at once evangelical and emancipatory; unashamed of the 
good news about Christ’s death and resurrection and resolute in resistance to 
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white supremacy, male domination, and redemptive violence” (xii).

 Stroupe is a master of the art of preaching as the selected messages 
attest. First, he firmly anchors his sermons to the biblical text. Even the bio-
graphical sermons in this collection, originally prepared for Black History 
month on Diane Nash and Martin Luther King, are ultimately tied to biblical 
texts. Significantly, the two sermons selected from those delivered for Wom-
en’s History month feature biblical characters, the Gentile woman of Matthew 
15 and the Samaritan woman of John 4. Second, Stroupe is a master at employ-
ing a narrative preaching method. Since the biblical text was previously read 
in the church service (23), this allows him to retell the biblical story creatively, 
weaving interpretation and application as he proceeds through the sermon. 
Third, Stroupe’s conclusions concisely restate his main idea(s) and call for a 
response from his hearers. Fourth, Stroupe gives testimony to the continued 
ability of the spoken word clearly presented to persuade and impact hearers.    
 However, Deeper Waters is not only a sermon collection, it is also 
a manifesto. As its subtitle indicates, these sermons were selected to pro-
pound a new vision (ix). It is at this level of content that Stroupe’s sermons 
fall short of the complete biblical message. The collection begins with five 
sermons centered on Jesus Christ and his call to discipleship. But Jesus is 
viewed as merely the presence of God, fully human but not fully divine. To 
follow Jesus one must minister to and accept the marginalized as he did. 
The second section on God includes two sermons that present God as a lov-
ing being who desires people join him in loving others in the church and 
in the world. Three sermons on Self constitute the third section. Men and 
women are mired in a world of power, domination, and brutality. God in 
Jesus the Beloved has broken this power, and those who exercise faith in this 
good news can live lives not dominated by the power of evil but fearlessly 
by the grace of the Lord Jesus Christ. For Stroupe, this is the biblical mes-
sage of salvation. In the fourth section on Community God’s people are to 
have a passion for God’s love and justice experienced in personal lives and 
in the life of the world. God has broken down human barriers and now all 
are to be accepted as his children. This is the essence of Stroupe’s message. 
 Stroupe is to be commended for confronting the evil of racism in 
the church while seeking to remain true to his understanding of the bibli-
cal message. However, his denial of biblical inerrancy (32), his dismissal of 
God’s anger (45, 48) and of Christ’s resulting penal sacrifice (48), and his 
de-emphasis of the eternal in favor of the singular call for Christ followers to 
make a difference in the present by confronting social evils is too much of a 
jettisoning of historic Christianity to be labelled evangelical.
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�

Preaching Like the Prophets: The Hebrew Prophets as Examples for the Practice of 
Pastoral Preaching. By Robert A. Carlson. Eugene, OR: Wipf & Stock, 2017. 
978-1532613340, 167 pp., $ 23.00.

Reviewer: Greg R. Scharf, Trinity Evangelical Divinity School, Deerfield, Illinois.

Robert A. Carlson, a former missionary, is lead pastor of Brush Prairie 
Baptist Church in Vancouver, WA. This volume carefully sets forth the Old 
Testament prophets as examples for today’s preaching pastors. Carlson notes 
how the prophets’ situations parallel the present and helps preachers read 
the prophets to learn from them. “The goal of this work is to identify the 
essential ministry, message, means, and rhetorical methods of the prophets, 
and discuss how these same essentials can and should strengthen a pastor’s 
prophetic preaching today” (9). Part One clarifies definitions of prophecy 
and preaching, articulates the essential continuity between the two, and 
underscores the role of the Holy Spirit in both cases. Part Two explores 
the rhetoric of the prophets to see what contemporary preachers can learn 
from them. An epilogue, a bibliography, and a Scripture index complete the 
volume.
 A few similar volumes occupy space nearby on this reviewer’s 
bookshelf. Among them are Sandy’s Plowshares and Pruning Hooks, Gibson’s 
Preaching the Old Testament, and Smith’s Recapturing the Voice of God. And, of 
course, there are many volumes offering insights on preaching Christ from 
the Old Testament. Yet none of these volumes renders Carlson’s contribution 
redundant.
 The strengths of this book are many, its weaknesses few. First, some 
strengths. Carlson makes Scripture his primary document without stinting 
on citation of contemporary sources. The Old Testament prophets are, as 
promised, set forth as examples in ways that isolate and showcase certain 
commonly unnoticed practices. Alongside these biblical instances are copious 
insights gleaned from contemporary homiletical giants including Chapell, 
Robinson, and Sunukjian, as well as from less well-known luminaries such 
as Yehoshua Gitay. While these insights were not innovative—usually a good 
thing in theology—they helped this reader see that New Testament maxims 
such as clarity and vividness have readily identifiable Old Testament 
expressions. These, when learned from, can expand the contemporary 
preacher’s repertoire of strategies. Furthermore, lessons learned from 
the examples presented were almost always well nuanced, emphasizing 
similarities between the prophet’s call and audience’s situation and the 
contemporary preacher’s ministry—all without offering a simplistic plug 
and play approach. Moreover, the author’s emphasis on prayer and the 
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Holy Spirit effetively reminds the reader of the fundamental nature of the 
preacher’s task, namely, speaking in the name of God to the people of God in 
the power of God.

Weaknesses? I was grateful for footnotes and bibliography but 
wish the Wipf and Stock house-style called for full names in the footnotes 
instead of merely surnames and that Carlson had been a bit more careful 
in at least one case not to elevate the status of one who wrote a foreword to 
that of co-author (3, 158). The author’s care in repeating matters at multiple 
points is, I think, a strength, especially for those who like to put the book 
down and return to it later. For those devouring it whole at one sitting, these 
reaffirmations may feel redundant.

Seasoned preachers, students in advanced preaching courses, and 
homileticians looking for targeted bibliography for a course in preaching the 
prophets will all benefit from this volume. It is worth adding to your library.

�

Women’s Voices and the Practice of Preaching. By Nancy Lammers Gross. Grand 
Rapids: Eerdmans, 2017.  978-0802873224, 157 pp., $20.00.

Reviewer: Ken Langley, Christ Community Church, Zion, Illinois.

Princeton Seminary professor Nancy Gross has noticed that too many of her 
female preaching students have something to say but have trouble saying 
it, not because they have no “Voice” (capitalized in the book to indicate a 
woman’s metaphorical authorization to speak), but because they suffer 
from a diminished “voice” (lower case to indicate the physical instrument 
of speech).

Some who sense God’s call to preach and who are good at exegesis 
and crafting sermons nevertheless cannot be heard. They cannot, because 
they don’t breathe properly or they’ve been socialized to be genteel. Their 
pitch range is too narrow. Their gestures are ineffectual, their posture 
coquettish. They “stand like a lady” or wear high heels, neither of which 
fosters a solid foundation for good sound production.  Tone, vocal quality, 
facial expression, even content suffer when women sense deep down 
that they lack permission to preach. This is true even for some women in 
denominations and congregations that support their right to preach and lead 
worship. 

Among Gross’s examples is a seminarian whose sermon on Job was 
masterfully written but breathy, hard to hear, and inappropriately smiley 
throughout. The author analyzes the problems of this “Chatty Cathy” 
and those of other women who struggle to use their voices and, with her 
decades of teaching experience and eclectic research, Gross tries to help. Her 
diagnosis: many women are disconnected from their bodies. This is an issue 
in public speaking because the voice is a full-body instrument involving 
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everything from head to toe, not just the mouth and larynx. Reasons for this 
disconnect are as legion as women themselves, but Gross identifies three 
primary culprits: cultural messages that make women dissatisfied with their 
bodies, abuse that make women feel unsafe in their bodies, and internalized 
gender roles that render women mute.

Gross remains hopeful that students who possess passion and drive 
can recover their God-given call to preach. She offers counsel, exercises, and 
probing questions, along with a sustained affirmation of gender equality to 
help women reclaim their bodies and free their voices.

There is much to commend here. Gross clearly knows a lot about the 
vocal apparatus. She has listened to and learned from women’s experiences. 
Her critique of body-shaming is spot on. Her exercises are practical (and 
would benefit men, too). Her last chapter creatively coaches readers through 
a sample sermon on John 11, encouraging experimentation with delivery of 
key lines so as to connect emotively with the story of Mary and Martha and 
Jesus. If I had a female student who struggled with getting the goods across 
to listeners, I might—might—recommend this book, but with some serious 
caveats.

For one thing, Gross does not distinguish between a complementarian 
theology of women in ministry and misogynistic denials of women’s worth. 
For another, she denies binary maleness and femaleness in favor of gender 
constructs that are on a continuum and in flux. She privileges women’s 
experiential truth at the expense of biblical authority. 

And her exposition of Scripture is strained. For example, in “The 
Symphony of Miriam,” Gross’s opening and foundational chapter, she 
reflects on four brief narratives about how Moses’s sister used her voice. 
According to Gross, Miriam’s voice was “central” in the lives of God’s 
people, a fact that gives women permission to be full partners in ministry. But 
Gross’s imaginative treatment of the meager Miriam material exaggerates 
that woman’s importance: Miriam’s offer to find a nurse for her baby brother 
was really “speaking truth to power”; Miriam’s indignation against Moses 
in Numbers 12 was “righteous”; and God was tougher on her than on Aaron 
because she was the more important of the two. Really? And did Moses 
strike the rock because Miriam had recently died and was no longer there for 
her brother to draw strength from? There must be sounder arguments for an 
egalitarian stance on women in ministry and for women preachers finding 
their voices than speculation on a few snippets of scriptural text about a 
minor figure in biblical history.

I learned some things from this book that I think will enable me help 
students.  But I had to sift chaff to get wheat.

�

The Big Idea of Biblical Worship: The Development and Leadership of Expository 
Services. By David A. Currie. Peabody, MA: Hendrickson, 2017. 978-
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1619707634, 162 pp., $14.95.

Reviewer: Andrew Thompson, The Chapel, Brunswick, Georgia.

In The Big Idea of Biblical Worship, Currie has done a valuable service for 
the church and the academy offering a theory of worship and a process for 
service planning.

In the Introduction Currie asks if one has to choose between biblical 
preaching  and biblical worship. He replies in the negative: all preaching is 
worship, and all worship is preaching. Therefore there is enough common 
ground in Scripture for worship and preaching to work together. 

The burden of the book is to show how worship teams can plan 
biblical services in alignment with a biblically based sermon. The process by 
which Currie accomplishes this aligns with Haddon Robinson’s Big Idea 
homiletic. As such, this book approaches worship planning—an area where 
pastors often struggle—from an overtly scriptural and homiletical viewpoint. 
His approach will therefore find receptive readers among both preachers 
and worship leaders, all of whom must understand each other’s ministry for 
successful worship planning. 

Chapter 1 offers a theologically robust definition of worship: it is 
Trinitarian, scripturally informed, holistic in regard to the worshipper, and 
missional in goal. While Currie may overstate the case—he says we are in 
the full presence of the Father in the full power of the Spirit—his definition of 
worship helps crystallize the later discussion of service design. The author 
also proposes a four-act model of worship: God gathers us to himself; God 
speaks to us through his word; God moves us to respond; God sends us out to 
serve. He argues for the superiority of this approach over the more common 
twofold design of “preparation and proclamation” of Protestantism.

The next two chapters take the reader through five stages for worship 
service design, modeled on Robinson’s stages for sermon preparation. For 
those familiar with Robinson’s work, Currie covers those without excessive 
repetition, instead accentuating aspects of those stages that bear on worship 
planning. For instance, in Stage One (selecting the passage), he discusses at 
length lectio continua (moving through a book or biblical section) and lectio 
selecta (topical or lectionary preaching). He makes a persuasive case for a 
flexible use of lectionary preaching alongside other methods. Additionally, 
his discussion of exegesis commends the practice of lectio divina practiced 
both alone and as a planning team. 

The heart of Currie’s book comes in stage five, when worship 
planning departs from sermon planning by taking the sermon’s exegetical 
idea and using it to form five liturgical ideas for a worship service. These 
ideas (detailing how the Big Idea of the text should lead worshippers to 
rejoice, to repent, to request, to sacrifice, and to serve) will generate service 
elements (prayers, sacraments, readings, songs, visual elements, etc.) that 
compose the four acts of the worship service.
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Chapter 4 is an extended exploration of how teams can take Big 
Ideas from biblical passages, and develop liturgical ideas and design services 
from those ideas. Currie gives examples from multiple scriptural genres, 
from different seasons of the church calendar, and from topical, expository 
and lectionary series. The numerous real-life examples in this chapter are a 
major strength of the work.

Chapter 5 offers methods for planning services. Currie discusses the 
balance between reliance on the Spirit and careful planning, the development 
of a planning team, the management of planning meetings, and engagement 
in regular evaluation and training. After a conclusion, he includes appendices 
with worksheets, evaluation forms, case studies, and recommended reading.

Currie’s pastoral experience (he served as a pastor in a liturgical 
PCUSA church with a mixture of musical styles) strengthens the book 
considerably, but input from other pastors, worship leaders and traditions 
would have broadened its appeal. In particular, multicultural practices and 
liturgies, as well as contributions from Low Church and seeker-sensitive 
approaches were absent.

The Big Idea of Biblical Worship will be a significant resource in a 
preaching class and a helpful guide for worship planning teams. I put it into 
practice in my local church context and found it immediately useful.

�

TED Talks: The Official Guide to Public Speaking. By Chris Anderson. Boston: 
Houghton Mifflin Harcourt, 2016. 978-1328710284, 288 pp., $15.99, hardcover.

Reviewer: Victor Anderson, Dallas Theological Seminary, Dallas, Texas.

TED Talks does not focus directly on biblical exposition. Yet, as a preacher and 
teacher of preachers, I found it surprisingly informative and inspirational. 
Its orientation, scope, and clarity work together to produce an engaging 
experience for those seeking to sharpen their preaching skills.

Under the leadership of Chris Anderson, TED Talks (the acronym for 
Technology, Education, and Design) grew from a struggling concept in 2001 
to the current, wildly popular means of spreading ideas around the globe 
through short, well-planned oral presentations. The book, compiled from 
lessons learned by coaching hundreds of presenters, connects with preaching 
because of its emphasis on the effective oral communication of ideas. The 
book’s “purpose is to support any form of public speaking that seeks to 
explain, inspire, inform, or persuade; whether in business, education, or on 
the public stage” (xiv). Anderson sees his work as recasting ancient “rhetoric 
for the modern era” (xii).

Preachers will resonate with Anderson’s passion for persuasive 
communication of ideas. That passion shines through the multiple 
illustrations of real-life accounts of TED presentations. In most of these 
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illustrations, we sense that Anderson is not just reporting what happened; 
rather, he is rejoicing in how the speaker was able to communicate an idea to 
the delight of the audience. This enthusiasm is also evident in the author’s 
explicit promotion of oral communication (12). “Your number-one mission as a 
speaker is to take something that matters deeply to you and to rebuild it inside the 
minds of your listeners. We’ll call that something an idea. A mental construct 
that they can hold on to, walk away with, value, and in some sense be 
changed by.” While preachers derive their ideas from the Bible, the remainder 
of Anderson’s statement fits well with our mission in preaching.

The primary guidance of the book is provided through four multi-
chapter divisions: Foundation, Talk Tools, Preparation Process, and On Stage. 
A fifth division, Reflection, functions as an extended postscript providing 
philosophical justification for the oral dissemination of diverse ideas. 

Chapters 1–4 (Foundation) seek to inspire readers to develop 
presentation literacy. They contend that anyone can learn to give an inspiring 
talk because speakers use their own diverse personal approaches—as long 
as they organize the entire talk with a “throughline.” These chapters could 
be particularly helpful for preaching students who lack confidence and who 
struggle to grasp the concept of a Main Idea.

Chapters 5–9 (Talk Tools) deal with how speakers must connect on 
a personal level to gain trust from their audiences. Students of rhetoric will 
find links to the traditional category of ethos, though the book never uses that 
term. Anderson explores eye contact, vulnerability, stories, explanation, and 
revelation. Preachers may benefit particularly from Anderson’s chapter on 
learning to explain well as they constantly seek to expound biblical data and 
theology to audiences who are not of the academy. His caution to “beware 
the curse of knowledge” (78) is apropos for many preachers, and the insights 
on a speaker moving from audience conceptions to new ideas would help 
many.

Chapters 10–13 (Preparation Process) advise readers in the nuts and 
bolts of preparing a presentation, covering such topics as visuals, crafting 
manuscripts, rehearsing, introductions and conclusions. With each of these 
topics, the book reinforces the importance of using audience perception as 
the basis of critique for every practice.

The final division, On Stage, deals with practicalities of wardrobe, 
controlling nervous energy, stage setup, and presence. While some of the 
specifics clearly are directed to speakers heading for the TED stage, the 
concepts are such that should be considered by every preacher.

TED Talks does not read like a speech textbook, nor does it come 
across as a rigid a step-by-step, one-size-fits-all manual. Nearly every 
concept is illustrated with accounts of actual TED presentations, and these 
presentations may be viewed over the internet, thereby enhancing the 
explanatory value of the book. In short, the book is highly recommended for 
all preachers, both for its inspiration and its instruction.


