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BOOK REVIEWS

The Drama of Preaching: Participating with God in the History of Redemption. By 
Eric Brian Watkins. Eugene, OR: Wipf and Stock, 2016. 978-1498278571, 274 
pp., $33.00.

Reviewer: Jeffrey Arthurs, Gordon-Conwell Theological Seminary, South Hamilton, 
MA.

Pastor and professor Watkins has advanced the conversation regarding 
redemptive-historical (RH) preaching, one of the hottest topics in evangelical 
homiletics thanks to the influence of Bryan Chapell, Timothy Keller, and 
the Gospel Coalition. Watkins’s book—originally his Ph.D. dissertation—is 
“continuing an unfinished discussion” (the title of Chapter One). The primary 
advance comes in the area of application. Simply stated, Drama of Preaching 
makes a strong case for Christ-centered preaching and moral exhortation. 
The advance lies in the little word “and.” Christ-centered preaching, desiring 
to stand well back from the pit of “moralism” (a term poorly defined in the 
Christ-centered preaching literature), often lacks admonition, exhortation, 
and instruction in practical discipleship. Christ-centered preachers seem to 
fear statements from the pulpit like: “pray without ceasing,” “avoid sexual 
immorality,” and “be on your guard against all kinds of greed”; but urging 
such behavior is biblically grounded and pastorally wise, and not “moralistic.” 
Drama of Preaching is both-and, not either-or. Preaching should exalt Christ 
and urge godly behavior. Preaching should woo the heart with a depiction 
of God’s grace extended in Jesus and remind the faithful of their covenant 
duties. Watkins correctly states, “Preaching is rightly proclaiming the word 
of God in such a way as to declare … what man is to believe concerning God, 
as well as the duty God requires of man” (xiii).

Watkins makes the advance on the topic of application in a 
sophisticated way by using the “drama of redemption” theological paradigm 
(DR) as a way to assess and nuance RH preaching. The DR paradigm is 
the work of theologians such as Michael Horton and Kevin Vanhoozer. It 
is a hermeneutical and theological metaphor in which God is the author of 
Scripture by the Holy Spirit, as well as Scripture’s primary actor in Christ, 
who calls humans to covenant obedience in the kingdom of God unfolding 
on the world’s stage (25). This paradigm enables Watkins to maintain a 
Christ-centered homiletic which also includes behavioral application. 
In this way, the DR paradigm helps RH preaching “take a step out of the 
mud in which it has been trapped” (57). That “mud” is the “over-reaction 
of historical-redemptive preaching to poorly done, moralistic application” 
(57). According to Watkins, early Dutch RH preaching tended to be muddy. 
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Believers in a church service were passive spectators, watching “the drama 
of redemption unfold and come gloriously to a climax in Christ. But what 
was the church’s part? What role did it play? What did God expect of the 
church in response?” (57) According to Watkins, a sermon is much more than 
a “creative display of God’s redemption as something merely to be believed; 
it is also a summons to active participation in the drama of redemption” (58).

In addition to advancing the homiletical discussion on application, 
this work also advances it on communicating with postmodern people. 
According to the author, “The particular value of Vanhoozer’s work for us is 
that it helps communicate (even defend) theology in a way that is sensitive 
to the … [postmodern] interest in the rhetoric of drama” (60). Using Hebrews 
11 as a test case for how the DR paradigm functions in preaching, Watkins 
sees the chapter not simply as a catalogue of examples to be imitated, but as 
examples of revelation that disclose “previews of the gospel in the [heroes’] 
lives of faith” (81). In my opinion, this linking of DR to postmodernism is less 
compelling than the first advance (application), but nevertheless it is a fresh 
and scholarly approach to contextualization with postmodern cultures.

�

The Rhetoric of the Pulpit: A Preacher’s Guide to Effective Sermons. By Jon Meyer 
Ericson. Eugene, OR: Wipf and Stock, 2016. 978-1498235204, 140 pp., $19.00.

Reviewer: Jeffrey Arthurs, Gordon-Conwell Theological Seminary, South Hamilton, 
MA.

Writing for novice preachers who are starting to explore the art of homiletics, 
and also for experienced preachers who need reminders, this short book is a 
compact summary of the public speaking components of preaching—how to 
hold attention, outline for logical and psychological impact, use transitions 
in oral communication, achieve a vivid style, deliver the sermon with vocal 
variety, and so forth. The writing and advice are straightforward.

Ericson is the dean emeritus of the College of Liberal Arts at California 
Polytechnic State University and an active lay minister in a Lutheran church. 
He has a high view of Scripture and sees the sermon as “the most important 
single factor in evangelism for a parish and also the most important factor for 
spiritual growth of both the congregation and the pastor” (xi).

The book is organized according the canons of classical rhetoric 
with chapters devoted to invention, arrangement, style, and delivery and 
memory. Those are followed by eight sample sermons and a few appendices 
on topics unrelated to rhetoric. Although Ericson’s aim is to “apply rhetorical 
principles ranging from Aristotle and Augustine to Kenneth Burke and I. A. 
Richards to sermon building” (71), the slender volume touches only lightly 
on rhetorical theory from these authors. Rather, as Ericson states, his goal 
is to articulate and illustrate principles for praxis. Thus, The Rhetoric of the 
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Pulpit is a handbook of public speaking applied neatly to preaching. For most 
readers of this Journal, the ground Ericson treads has been well-plowed in 
introductory speech and preaching classes. Accordingly, preachers seeking 
a refresher and professors teaching a preaching class will find that Rhetoric 
suits their needs well.

�

Preaching Conversations with Scholars: The Preacher as Scholar. Edited by Rodney 
Wallace Kennedy. Eugene, OR: Wipf and Stock, 2016. 978-1498290739, 132 
pp., $21.00.

Reviewer: Bernie A. Cueto, Palm Beach Atlantic University, West Palm Beach, FL.

The idea of bridging the gap between the academy and the pulpit is a worthy 
concept to be explored. Can the church or preacher benefit from the academy? 
Many feel the two must remain distant neighbors encouraging the sacred/
secular divide. Others believe that dialogue is healthy and helpful and the 
two should become more closely acquainted. Enter Kennedy, who serves 
as the president of Celebrating Christian Scholarship in Baton Rouge, LA: 
“This book attempts to combine the weekly discipline of preaching in one 
particular pulpit—The First Regular Baptist Church of Dayton, Ohio—with 
the insights and conversations of a number of scholarly partners” (x). A labor 
of love for the author, “this book represents my deepest and most sacred 
convictions about the glorious art of preaching and its necessary relationship 
to preachers who having read a book read another and another and another. 
Preaching and conversations about preaching keep the tradition alive and 
well. My hope is that the sermons exhibited here and the critiques offered 
will challenge all who preach to ever more intense and intellectual pursuit of 
sermonic efforts” (xii).

Each of the thirteen chapters of this work is a sermon written and 
presented by the author followed by responses from various professors and 
a couple of pastors. The sermons deal with various topics and are mainly 
using New Testament passages. The sermon titles include: “The Gospel is 
Relevant,” “God is Good!,” “Excel in Generosity,” “A Scary Resurrection,” 
“Guess Who’s Coming to Dinner,” “Is There an Unforgivable Sin?,” “Sabbath 
Gospel,” “Welcome to the Family,” “Are American Christians Persecuted?,” 
“Jesus and ISIS,” “The Holy Spirit as Reading Teacher,” and “Theology as 
Twitter.” They are fine homiletical productions that tend to focus on social 
needs and how the church should respond to such needs as a result of the 
gospel. The author’s attention to detail and to the social fabric of the audience 
demonstrates his decades of preaching experience. If the reader is engaging 
such a work in order to be exposed to the approach of a seasoned preacher/
consultant to a specific text or topic, and is interested in how university 
professors respond or “hear” what Kennedy has preached, this book will be 
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useful. 
That said, if the reader is reading the book to follow a particular 

form of expository homiletical method, found in many evangelical churches, 
then this work will fall short. I found Kennedy often addressing a particular 
social need, not necessarily the listener’s need, prior to addressing the need 
found in the actual text. For example, the episode of the woman with the 
issue of blood is about the relevance of the gospel and not about a woman’s 
incredible belief and Jesus’ supernatural ability to heal. Its application deals 
with how “our imperfect, mixed-up, notions of faith can bring forth the 
healing power of Jesus. When the need reaches out to us, we can direct the 
flow of Jesus’ power, grace, and mercy in their direction” (5). 

The responses to these sermons do not constitute biblical or 
homiletical scholarship, but are simply well-written thoughts from professors 
in particular fields. Some responders tended to discuss more of their own 
takes on a particular issue, rather than deal with the actual message of the 
sermon. From this reviewer’s perspective, the respondents’ and editor’s 
perspectives were very similar on many of the issues addressed in his 
sermons. I would have preferred to hear the response of a biblical scholar or 
homiletician who might sharpen an already helpful message. Nonetheless, I 
can say that each of the sermons did provide me with an angle of the text that 
I had not considered before. 

The notion of bridging the gap between the academy and the church 
is a helpful one. The author is definitely touching a nerve, demonstrated 
in the recent surge of publications encouraging the role of the “pastor as 
theologian.” I was troubled, though, by the immediate turn towards a social 
justice component prior to developing the actual biblical passage. Regardless, 
if one were looking for a number of sermons from a seasoned preacher and 
author who is attempting to bridge the gap between academy and pulpit, 
this work might prove to be helpful. 

�

Redemptive-Historical Hermeneutics and Homiletics: Debates in Holland, America, 
and Korea from 1930 to 2012. By Yung Hoon Hyun. Eugene, OR: Wipf & Stock, 
2015. 978-1625655678, 340 pp., $39.00.

Reviewer: Matthew D. Kim, Gordon-Conwell Theological Seminary, South 
Hamilton, MA.

This book is a revised version of Yung Hoon Hyun’s doctoral thesis written 
at the University of Wales Trinity Saint David. Hyun currently serves as the 
academic dean at Goryo Theological Seminary in South Korea. Coming from 
reformed circles, Hyun’s thesis traces the development and widespread 
influence of redemptive-historical (RH) hermeneutics and homiletics in 
South Korea via Holland and the United States during a significant portion 
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of the twentieth and early twenty-first centuries.
 As Eryl Davies, Hyun’s doctoral supervisor notes in the foreword, 
Hyun’s chief concern in the book regards the current precarious state of 
reformed preaching within Presbyterian congregations in South Korea (viii). 
Ultimately, Hyun maintains that “most Korean theologians and preachers 
have ‘misunderstood redemptive-historical preaching’” (ix). The rest of the 
book builds a case for the shaping of the hermeneutical and homiletical 
thinking of reformed preachers in Korea with respect to Continental and 
American theologians.
 In the Preface, Hyun spells out his focus of the book: “My 
longstanding theological queries have been concerned with why one 
theology differs from another although they derive from the same texts, the 
Scriptures, and why Reformed theology, in my view, does not produce more 
reformation in personal and church life” (xi). His answer to this perceived 
breach between theology and lived praxis is what he calls “the redemptive-
historical (RH) perspective” (xi). He commences by laying out the framework 
and development of RH preaching in Holland, the United States, and 
South Korea. Hyun notes: “many preachers and scholars who argue over 
redemptive-historical preaching do not appreciate the complex history of the 
debate or the relationship between the Dutch and American debates” (1). The 
theological nuances between the Dutch and American understandings of 
RH hermeneutics and preaching are carefully distinguished in the chapters 
going forward.

The introduction (Chapter 1) serves to present the objectives of the 
thesis, define terms, set the parameters of the study, and chapter outlines. 

Chapter 2 provides a historical overview of the field of RH 
hermeneutics particularly with reference to Continental theologians and 
philosophers. 

Beginning in Chapter 3, Hyun makes his original contribution to 
the field. Here he unpacks the historical Dutch perspectives and influences 
on hermeneutics and preaching. Hyun employs Greidanus, Trimp, and 
Renniger as conversation partners with respect to the Dutch perspective. 
However, Hyun claims: “the Korean debate on this subject has been 
influenced almost entirely by Greidanus’s Sola Scriptura” (77). As the author 
observes, the Dutch debate (i.e., New Direction) took prominence in the early 
1930s combating the traditional model of Dutch reformed preaching which 
was seeing “biblical characters in historical texts as mere models or examples 
to be imitated, without an explanation of the historical context of those texts” 
(79). 

In Chapter 4, Hyun shifts his focus to the reformed American view 
of RH preaching. He argues that reformed American RH preachers havem, 
by and large, divorced biblical theology from sermonic application (137). 

Chapter 5 takes a step back to trace the historical development of 
redemptive history as understood within Korean Protestant congregations. 
Hyun names the primary movers and shakers in shaping Koreans redemptive-
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historical foundations, including “Cullman, Bultmann, and Barth initially, 
then Vos and Ridderbos, and, more recently, also … Greidanus and Trimp” 
(173). 

Finally, in Chapter 6, Hyun gets to the crux of his thesis which is how 
Dutch and American understandings of RH preaching have led to a “crisis 
of preaching” among reformed preachers in South Korea. Despite numeric 
growth in Korean churches, Hyun believes that many Korean preachers 
have more or less bought into the philosophies of both Dutch and American 
RH leanings which have wrought hermeneutical and homiletical confusion 
among many Korean preachers who are weak in biblical exegesis and/or 
application of Scripture. 

In his Conclusion, Hyun reiterates his major contributions in his 
thesis and provides background on Won-Tae Suk, a leading example of an 
RH preacher in South Korea.

This book has much to commend about it. Hyun has broken new 
territory in articulating the trajectory and influence of RH preaching in 
Holland, the United States, and South Korea. His thesis is written with detail, 
sophistication, and cogency with regard to history, theology, hermeneutics, 
and homiletics. The work is clearly a dissertation monograph, and therefore 
not the quickest read. Yet, for those who seek specialized knowledge about 
the history of Dutch, American, and Korean RH perspectives, this book will 
add richly to that erudition you desire.

�

Judges: A Theological Commentary for Preachers. By Abraham Kuruvilla. Eugene, 
OR: Cascade, 2017. 978-1498298223, 363 pp., $41.00.

Reviewer: Don Sunukjian, Talbot School of Theology, La Mirada, CA.

How can you not look forward to reading a commentary with a blurb 
like this on the back cover? “With Abraham Kuruvilla’s sensitive literary 
and theological reading of Judges … he shows preachers how to relate its 
message to the world in which we live and the alternative world Christians 
are called to represent. Given his clear focus of helping preachers, this is 
probably the first book anyone expounding the book of Judges for a class or 
a congregation should get” (Daniel I. Block, Wheaton College). In addition 
to this and other appreciative blurbs, my own experience with Kuruvilla’s 
previous writings—his first-rate scholarship leading to deep and satisfying 
preaching—made me eager to read this, his latest work. And once again, 
the author gives us the combination we want—solid exegetical theology that 
results in accurate and relevant preaching.

The commentary is broken down into fourteen pericopes, or 
preaching units, each of which is summarized by a single sentence of 
“theological focus” which can be phrased more colloquially into the preaching 
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point of the sermon. The fourteen pericopes themselves are broken into sub-
units, also with summarizing sentences, in case someone might choose to 
preach shorter passages.

Two brief examples from the Gideon pericope are typical of 
Kuruvilla’s interpretive insights. First, I had always assumed that Gideon’s 
comment in Jdg 6:15 was an honest, though faithless, attempt to evade God’s 
commission. But the author correctly notes: “That his family is ‘the least 
in Manasseh,’ seems fictitious. Joash, his father, we understand later, had 
considerable resources as an owner of bulls and a patron of altars, having at 
least ten servants, and a considerable reputation in the community—and all 
of this nobility and affluence during a seven-year period of intense Midianite 
oppression (6:1, 25–26, 32–32)” (132). Second, I never would have caught 
that Gideon’s two recruitments of extra forces in 6:35 was evidence of his 
unsureness about Yahwah’s power. But Kuruvilla shows how the two Hebrew 
disjunctive clauses in that verse reveal Gideon’s lack of faith, requiring God 
to make two corresponding reductions in Gideon’s forces through the release 
of those who were afraid and those who knelt to drink (7:3–8).

The writer tends to view all the major judges (with the exception of 
Othniel) in a negative light, concluding that Israel was “led by her leaders 
into a spiraling catastrophe” (15); and “God’s leaders had left nefarious 
examples for God’s people to follow” (24). Others, such as Bob Chisholm, 
one of Kuruvilla’s colleagues at Dallas Seminary, tend to view some of the 
judges more positively, which the author, to his credit, acknowledges (74n22, 
78n33).

I, too, perhaps heavily influenced by Heb 11:32, wonder if some 
features of the text might be viewed more benignly.  For example, does 
Ehud’s fashioning a two-edged sword in order to carry out an assassination 
with his left hand reflect “deceit” and “duplicity” (74–75), or is he instead 
commendably taking advantage of how God has uniquely created him to do 
something no right-handed man could do?  Also, must the “stone images” 
(NIV) at Gilgal be Moabite idols which Ehud fails to remove, despite the 
fact that he delivers Israel and eliminates 10,000 of Moab’s finest, or could 
they be instead, as suggested by the ESV marginal reference to Joshua 4:20, 
the erosion-shaped memorial stones taken from the Jordan and deposited at 
Gilgal a hundred years earlier as a reminder of God’s covenant to give the 
land to Israel—stones which spur Ehud to return to Eglon and finish what he 
possibly lost nerve to do at his initial presentation?

Even though we may “lean differently” on some matters, there is 
no doubt that Kuruvilla’s interpretative observations are insightful and his 
arguments compelling; we are grateful to him. In the Introduction, he writes, 
“This commentary is part of a long-term endeavor to rectify the neglect of 
the pericope and its theology” (2).  We wish Kuruvilla good health and God-
speed on this “long-term endeavor,” so that he may continue to provide us 
with the kind of commentaries we need.



March 2018 75

�

Winsome Persuasion: Christian Influence in a Post-Christian World. By Tim 
Muehlhoff and Richard Langer. Downers Grove, IL: InterVarsity, 2017. 978-
083851775, 219 pp., $22.00.

Reviewer: Jeffrey Arthurs, Gordon-Conwell Theological Seminary, South Hamilton, 
MA.

Writing for Christians who desire to influence individuals, groups, and 
cultures (especially the cultures of the United States), Biola professors 
Muehlhoff and Langer have produced a thoughtful contribution to 
persuasion, ethics, and ecclesiology. How can the church show neighbor-
love when seeking to uphold biblical standards of morality and worldview? 
The answer they provide is for Christians to persuade winsomely as a 
“counterpublic”—a group outside of the dominant culture. A counterpublic 
is characterized by opposition, withdrawal from the dominant pubic to take 
time to discuss their vision and strategy, and engagement (17–21). The last 
characteristic is a counterpublic’s most distinctive feature and the focus of 
this book: how to persuade winsomely.

Part One lays a theoretical foundation, defining “counterpublic,” 
describing America’s argument culture, and reasoning that credibility (ethos) 
is necessary for effective persuasion. Part Two is methodological, suggesting 
how to craft a message by clearly identifying what “public” you desire to 
“counter,” employing strategies such as “universal arguments,” images, 
“plausibility structures,” and “loose connections”—the forging of unlikely 
partnerships. Part Three applies all of this to how Christians should respond 
to the Supreme Court decision on same-sex marriage.

One of the attractive features of the book is a handful of historical 
sketches that illustrate its principles. For example, Stowe’s Uncle Tom’s Cabin 
excelled at using images and indirect communication to help change public 
opinion on slavery. Similarly, Wilberforce’s herculean efforts show how he 
forged unlikely partnerships.

Another strength of Winsome Persuasion is its timeliness. As the 
Introduction demonstrates, Trump’s victory has exacerbated the United 
State’s roiling “argument culture” even as seismic shifts of worldview and 
morality continue to take place. Of course, this strength of the book could 
soon become a weakness because today’s issues may not be tomorrow’s, but 
this reviewer feels that Winsome Persuasion’s shelf life is not in danger. The 
argument culture seems firmly in place for the foreseeable future. 

In Part Three the authors model winsomeness as they seek to 
persuade each other regarding same sex marriage, the law of the land. (In 
2015, the Supreme Court—Obergefell v. Hodges—ruled that a state ban on 
same-sex marriage is unconstitutional.) Each author presents a case for what 
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might be considered prolegomena on the issue. Muehlhoff writes of how 
Christians should respond when same sex couples suffer relational crisis. His 
answer is that we should love these neighbors by offering support in the form 
of communication seminars for relational counseling because “our support 
of traditional marriage . . . will not be heard unless we firmly establish” our 
ethos (155). Muehlhoff feels that supporting same-sex relationships that are in 
crisis does not participate in their sin; rather, defusing toxic anger, emotional 
or verbal abuse, and incivility “results in creating relational goods that God 
affirms; it doesn’t mean that we are affirming the entire relationship” (157). 

Langer’s prolegomenon offers what he calls “prophetic civility” 
(166) as described in 1 Peter 3—“be ready to make a defense . . . yet do it with 
gentleness and respect.” According to Langer, that kind of discourse should be 
used on straight marriage, not same-sex marriage, because American culture 
has crumbled foundation, a warped view of marriage that has made it self-
absorbed and utilitarian: “Simply put, our culture has a faulty understanding 
of marriage, largely characteristic of Christians and non-Christians alike” 
(167). As a counterpublic, we should rebuild the foundation. A lively guided 
discussion from these articulate writers follows those two chapters.

I am considering using this book as a textbook in a course called 
“Preaching, Persuasion, and Leadership.” I mention that to indicate that I 
think highly of it. It is timely and well written, grounded in communication 
theory and hokmah, showing how to be salt and light in a world where 
evangelical Christians are a shrinking minority. Yet the book also leaves me 
hanging because it deals only with persuasion. It uses ethical and political 
positions (such as same-sex marriage) as illustrations on how to persuade, 
but it does not argue for those positions per se. But the authors did not intend 
to write a book on how to make ethical decisions, only on how to advocate 
for them, and that they have done well.

�

Preaching in the New Testament: An Exegetical and Theological Study. By Jonathan 
I. Griffiths. Downers Grove, IL: InterVarsity, 2017. 978-0830826438, 152 pp., 
$22.00.  

Reviewer: Gary L. Shultz Jr., First Baptist Church, Fulton, MO.
 
Most Christian preachers share a number of convictions about preaching. 
They believe that the content of preaching should be the word of God, that 
preaching is central to God’s plan for taking the gospel to the ends of the 
earth, that preaching is vital for the health of the church, and that preaching 
is the central task of the pastor. If they did not hold to these truths, why or 
how they could continue to preach week-by-week? But why do they believe 
these things? Is it because of history (this is the way the church has always 
done it), pragmatism (this has always seemed to work), or is it because 
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Scripture itself teaches them to hold these convictions? It is the last that this 
book attempts to explicate.
 Griffiths starts off by explaining that before beginning his study, he 
would have struggled to defend these convictions directly from Scripture 
(1). While a large number of helpful books on preaching from an evangelical 
viewpoint exist today, they typically assume these convictions to be true, 
rather than establishing them as true. Assuming these convictions, however, 
leaves a number of important questions unanswered. For example, is there 
any such thing as “preaching” that is wholly distinguishable in Scripture 
from all other forms of ministry directly involving Scripture? If all believers 
are called to be engaged in such ministries, how is preaching different? Did 
Jesus and his apostles preach sermons as we do today, and if they did, how 
do the sermons in the post-apostolic period, including today’s sermons, 
relate to them? What kind of continuity and discontinuity exists between 
today’s preaching and the preaching we see in Scripture? 
 Griffiths looks to answer these questions through an exegetical study 
of key New Testament texts that relate to preaching. Before he does that, he 
addresses three foundational matters. First, because preaching is a ministry 
of the word, he presents a brief biblical-theological overview of the theology 
of the word of God. Second, he examines the key vocabulary used in the 
New Testament concerning preaching, focusing in particular on how these 
words are used, the context in which they appear, and who is commanded 
or instructed to do what these words call them to do. Third, he outlines the 
nature of word ministry that all believers are called to do and contrasts that 
kind of ministry with preaching. In these chapters Griffiths builds upon the 
work of Peter Adam (Speaking God’s Words), that could be profitably read 
alongside this one. 

The second part of Griffiths’s book is the heart of his study, 
and focuses on sections of the New Testament that relate particularly to 
preaching in the post-apostolic age: 2 Timothy 3–4; Romans 10; 1 Corinthians 
(especially chapters 1–2, 9, and 15), 2 Corinthians 2–6, 1 Thessalonians 1–2, 
and Hebrews, which Griffiths explains as a written sermon. The book ends 
with a concluding chapter that summarizes his findings and draws out 
several biblical, theological, and practical implications. 
 The author accomplishes what he sets out to do, answering the 
questions he raises and establishing from Scripture that preaching is 
“necessary and vital—but not all-sufficient—for the nourishment and 
edification of the local church. All God’s people are ministers of his word, 
and a healthy church will be a church where all kinds of word ministries 
(formal and informal) flourish and abound. However, none of those other 
ministries of the word can take the place of the public preaching of God’s 
word” (133). 

Those who have some knowledge of Greek will have an easier 
time understanding his work, but Griffiths writes clearly and accessibly, 
employing transliteration and non-technical terms whenever possible. 
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Pastors who do not have the time to examine these passages for themselves 
in depth will especially profit. As a pastor myself, I found this book extremely 
encouraging, and came away not only with a clearer grasp of what God 
intends to accomplish through my preaching, but with a renewed goal of 
doing what I can to see that my preaching fulfills those divine purposes. 

�

A Pursued Justice: Black Preaching from the Great Migration to Civil Rights. By 
Kenyatta R. Gilbert. Waco, TX: Baylor University Press, 2016. 978-1481303989, 
210 pp., $39.95.

Reviewer: Matthew D. Kim, Gordon-Conwell Theological Seminary, South 
Hamilton, MA.

Gilbert teaches homiletics at Howard University School of Divinity and 
is an influential voice in the area of African American preaching. This, his 
second book, picks up from his first volume The Journey and Promise of African 
American Preaching, detailing the historical significance of what is known as 
the Great Migration period and its impact on the black, prophetic preaching 
tradition. During this Great Migration (1916–1940), 1.5 million African 
Americans relocated from Southern states to the Northern and other sections 
of the United States (1–2).

This Great Migration era, according to Gilbert, shares parallels with 
the book of Exodus. Gilbert writes: “Through generations of African American 
Christian practice, the Exodus story has permitted Blacks to collapse the 
distance between the ancient worldview and theirs and, as a collective, to 
see points of congruence within the narrative world of the Israelites despite 
the obvious difference of circumstance” (3). A central question in A Pursued 
Justice concerns how the Great Migration and “prophetic preaching” became 
connected in African American Northern congregations (4). A second 
significant discussion point regards “the vital role prophetic Black preaching 
played within African American churches and communities during a period 
of intense social upheaval (7).”

The book is divided into two parts: what this reviewer will call 
history and theory-practice. The history portion relates to the first two 
chapters. Chapter 1 describes the “exodus” of African Americans during this 
Great Migration period, and chapter 2 explains how “the promised land” 
of the North became an important conceptual scaffold for the preaching in 
black congregations. Gilbert showcases the homiletics of the Great Migration 
by focusing on three leading historic prophetic preachers: Reverdy Cassius 
Ransom, Florence Spearing Randolph, and Adam Clayton Powell Sr.

Part 2 pertains to theory-practice and includes three chapters, 
“Preaching as Exodus” (Chapter 3) offering a conceptual framework for 
black prophetic preaching borrowing from the work of Paulo Freire, Adisa 
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Alkebulan, Ngugi wa Thiong’o, and Zora Neale Hurston, Chapter 4 “Exodus 
Preaching” that evaluates the sermons of Ransom, Randolph, and Powell Sr., 
and “Exodus as Civil Rights” (Chapter 5) that makes the case that Martin 
Luther King Jr. and other social activists adopted the model of prophetic 
preaching from these Great Migration trailblazers. Two appendices round 
out the book providing sermon manuscripts of these and other prophetic 
preachers.

The rich historical detail, riveting stories, and cogent introduction 
to notable Great Migration preachers made this book a wonderful read. It 
is well written and well researched. As someone less familiar with this time 
period in North American church history, I became quickly engrossed with 
the historical tension and aspects of the black prophetic style. Gilbert’s vivid 
prose “migrates” the reader through history, time, and space. He informs non-
blacks of what we can learn from “exodus preaching,” and lays out some its 
limitations as well. Evangelical homileticians, the primary readership of this 
Journal, will notice the bent toward, and less critical adoption of, the ideas 
of more mainline and liberation-type thinkers and authors. Nevertheless, 
overall, the book is a valuable resource for learning about the history and 
significance of the African American prophetic preaching tradition.

�

Encountering God Through Expository Preaching: Connecting God’s People to 
God’s Presence through God’s Word. By Jim Scott Orrick, Brian Payne, and Ryan 
Fullerton. Nashville: B&H Academic, 2017. 978-1433684128, 224 pp., $19.99. 

Reviewer: John Koessler, Moody Bible Institute, Chicago, IL.

A 2016 poll by the Pew Research Center indicated that people who are looking 
for a new church say that the quality of the preaching plays a significant 
role in their selection. In a market-oriented church culture we should be 
encouraged that preaching still matters and that it matters so much. What 
this data do not tell us is how worshipers determine quality: What kind of 
standard determines whether the sermon quality is high, low, or somewhere 
in between? 

Encountering God Through Expository Preaching tells us at least one 
criterion that should be included: the sermon should be expository. This book 
is both a defense and description of expository preaching. We sometimes 
speak of this kind of preaching as expository “method,” but the authors 
make it clear that there is more to it than methodology. Expository preaching 
is both a philosophy and an ethos. It does not begin with the text but with 
the person. As they put it, “when it comes to preaching, the man matters” 
(3). (The authors’ deliberate and persistent description of the preacher as a 
“man” implies that they believe that the preaching task should be reserved 
for males.)
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One fact which quickly becomes evident to the reader is that 
expository preaching involves much more than making a few remarks about 
the verses in a given paragraph. It demands a comprehensive analysis of 
the passage in its literary and theological context. The writers also make it 
clear that there is more to preaching than technique. The Holy Spirit is also 
involved in the preaching task, illuminating, empowering, and working 
through Scripture to facilitate an encounter with God. 

At some points the book seems to be focusing more on hermeneutics 
than homiletics. This is not surprising, since the two are wedded in practice. 
(In this respect Encountering God Through Expository Preaching is somewhat 
reminiscent of The Art of Prophecying, the first homiletics text in the English 
language by the Puritan William Perkins.)

The authors discuss biblical genre, development of ideas in the text, 
and its grammar. But they touch only lightly on sermon delivery, stressing its 
importance without providing detailed direction for its execution. When it 
comes to the question of reading from a full manuscript or preaching without 
notes, their opinions are mixed, but generally feel that the best practice is not 
to take a manuscript into the pulpit. 

This work is fairly comprehensive in its scope, but not in its 
treatment. Its topics are not handled with sufficient depth to serve as a core 
homiletics text. The authors do not cover new ground but mainly summarize 
ideas that others have been explored elsewhere in greater depth. However, 
the work is a good introduction for beginners and could be an ancillary text 
for courses in preaching and hermeneutics. 

�

The Face of Water: A Translator on Beauty and Meaning in the Bible. By Sarah 
Ruden. New York: Pantheon, 2017. 978-0307908568, 272 pp., hardback, $26.95.

Reviewer: Abraham Kuruvilla, Dallas Theological Seminary, Dallas, TX.

Ruden is a classical philologist, as well as a poet, essayist, and a former 
Guggenheim fellow. Right away she confesses: “I’m the opposite of a cleric 
or theologian or philosopher …. What’s more, I have no formal qualifications 
whatsoever as a Biblical scholar—not one degree, not even a single course 
credit, let alone peer-reviewed publications in scholarly journals, or a 
teaching post” (xvi). But she can read Hebrew and Greek and so she dives 
right into the Bible!

She is struck by the fact that, in biblical literature, “form and content 
are inseparable, and equally important”—“what they meant was tightly 
bound up in the way they meant it …. That’s true of all ancient literature, but 
for the Bible, on which so much of our society was built, the implications are 
far more important” (xxi–xxii). Refreshing words, at a time when adequate 
attention is not being paid to how authors of Scripture say things, and what 
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they are doing with their saying!
A primary text for Ruden’s reading is 2 Samuel 11–12, the David-

Bathsheba story. Thankfully, she employs an English translation that 
faithfully translates 11:25 and 11:27 with the same phrase: “Let not this thing 
displease thee” (David to Joab in 11:25); and “But the thing that David had 
done displeased the Lord” (the narrator, in 11:27). It would have been even 
more striking had the original Hebrew idiom been retained: “evil in the eyes 
of ….” That’s what the author is doing: Who gets to decide what is evil and 
what is good—David or Yahweh? 

Ruden mentions the Ammonite war at the beginning of the story 
(10:1–19), but neglects the same war at the end of the narrative unit (12:26–
31), as well as the entire chiastic structure of 2 Sam 11–12: A Sin/conception 
(11:1–5); B Concealment (11:6–13); C Murder (11:14–27a); D Evil in Yahweh’s 
eyes (11:27b); C’ Murder (12:1–6); B’ Exposure (12:7–15a); A’ Death/
conception (12:15b–25). The centnral hinge (D) and what the author is doing 
here is obvious.

She does make good observations, nonetheless. For instance, David 
is on “the king’s roof,” but Bathsheba is simply “on the roof”—a fact most 
English translations hide by assuming, wrongly, that second “roof” in 11:2 
refers to the one where David is stationed. Also, the parallels between 11:1 
and 11:2: each starts with wayhi, followed by three more waw-consecutives, 
and then a noun + participle (“and-David was-staying”; “a woman bathing”), 
with an extra item in 11:2 that has no parallel in 11:1: “and-the-woman [was] 
beautiful/good to-see very.” Armies fight, while David is lollygagging, and a 
woman is bathing—a beautiful woman (15–16). Is there a hint of deprecation 
in Bathsheba’s lounging—“both these people indulge themselves” (16)?

All of this, according to Ruden, “keeps heavy emphasis on the 
deployment of power. Leaders, especially, do what they want; moment by 
moment, they choose” (16)—an appropriate theological focus for 2 Samuel 
11–12. But I was disappointed that she did not bring out the unusual repeats 
of the verb “to send,” a concentrated imperial motif (11:1, 3, 4, 6 [×3], 12, 14, 
27) that clinches that same focus. David sends; everyone jumps. That is, until 
12:1 where Yahweh—who now appears for the first time in the narrative—
does some “sending” of his own, turning the tables on the hubristic ruler 
who thinks he can decide what is evil and what is good. 

In Ruden’s reading throughout, the beauty of the text is explored, 
but then what? Unfortunately, she, like most language scholars, does 
not go the distance to tell us preachers what the significance of the text is 
and what direction application may take. She confesses: “As to sharing 
this at Wednesday night Bible Study, better you than me” (77). But that 
is what Scripture is primarily for, to be shared [read “preached”] for life 
transformation!

A number of other examples are dealt with in the same fashion: the 
Lord’s Prayer in Matthew and Luke (27–34); John 1:1–14 (46–50); Rom 8:31–
39 (89–95); and Jonah 3 (110–112), among others, all well worth a glance if 
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you are planning to preach those texts. (40–45). 
The Face of Water is an easy read, and Ruden has an appealing sense 

of dry humor. (But, caveat lector: there are a few profanities and mentions of 
bodily functions!) Making a fine attempt to produce a work distinct from 
the standard fare provided us by Bible scholars and translators, Ruden 
understands the importance of integrating form and function, style and 
meaning. And to that I encouragingly exhort, “Give us (preachers) more!”

�

Preaching God’s Word: A Hands-On Approach to Preparing, Developing, and 
Delivering the Sermon—Video Lectures. By Terry G. Carter, J. Scott Duvall, and 
J. Daniel Hays. Grand Rapids: Zondervan, 2017. 031-0533759, 2-DVD set, 
$39.99.

Reviewer: Abraham Kuruvilla, Dallas Theological Seminary, Dallas, TX.

Carter, Duvall, and Hays—all at Ouachita Baptist University—have 
produced a 2-DVD set of video lectures, to accompany a textbook of the same 
title (Zondervan, 2005). In fact, much of the DVD material is the same as that 
in the book, even delivered verbatim at times.

The first DVD has eight chapters and deals with the fundamentals 
of preaching (which I shall focus on in this review); the second has seven 
and deals with preaching the various genres of Scripture. Carter does seven 
sessions (most of those that deal with general aspects of preaching), Duvall 
four (exegesis and preaching the NT genres), and Hays four (preaching 
the OT genres). Each session runs about 20 minutes, for a total of about 5 
hours’ worth of video. (I watched it all in 2× speed, following along with the 
textbook, and taking notes—quite a feat, if I may say so myself!) 

There is not much in the DVDs (or the book, for that matter) that will 
be new to readers of this Journal. But how useful will the DVDs (+ book) be 
for students of preaching? 

Since Duvall approvingly noted a comment made to him by a pastor 
that “preaching is all about hermeneutics” (DVD 1, Lesson 2, 1:32–1:36), let 
me focus on that issue. Here is his list of things to do to “grasp the text.” 
Read the text thoroughly watching for: repetition, contrasts, comparisons, 
lists, cause and effect, figures of speech, conjunctions, verbs, pronouns, 
general/specific, questions/answers, dialogue, purpose/result statements, 
means, conditional clauses, actions/roles of God and of people, emotional 
terms, tone of passage, connections to other paragraphs and episodes, etc. 
Here is another list of elements to consider as one examines the original 
context: the passages before and after, the author, backgrounds, times, nature 
of ministry, relationship with audience, purpose, audience characteristics, 
their circumstances, their relationship with God, and other historical-cultural 
factors. This is like a dermatologist providing a trainee with a checklist for 
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moles: look for asymmetry, border, color, diameter, evolution, etc., besides 
taking a personal history of sun exposure, a family history of skin cancers, 
and so on. What help would such a checklist be without knowing which 
observations might be significant and which not, what is normal and what 
not? Unfortunately, this checklist approach is routine fare in many textbooks 
of preaching, and even in those teaching Greek and Hebrew exegesis.

Carter, Duvall, and Hays also are in favor of a “text thesis statement” 
that is synthetic, composed of one or two sentences, in the past tense, that 
includes the original audience and describes what the text meant to them 
then. This “text thesis statement” is then to be converted into a “sermon 
thesis statement” that addresses the current audience in an imperative. For 
instance, here is Carter’s “text thesis statement” on John 17:1–23: “Jesus 
prayed for God’s plan to be fulfilled first in himself, then in his disciples, 
and finally in all those who would believe in him.” And here is his sermon 
thesis statement: “As we pray for the church, we should ask that God’s plan 
will be fulfilled in all believers, including ourselves, fellow believers, and all 
those who will become Christians in the future” (DVD 1, Lesson 5, 3:50–4:37). 
Because Jesus prayed, we pray? Is that what the text is about? Has it not got 
anything to do with being reassured by Jesus’ intercession for his people? So, 
are the prayers of Paul in his epistles also merely models of how we ought 
to pray? 

Duvall is right: “Crossing the bridge poses the greatest challenge” 
for a preacher, and these authors propose to conduct that journey by 
“principlizing” (DVD 1; Lesson 2, 19:13–19:22). Though widely utilized 
in evangelical circles, there is a danger in such a reductive operation for it 
implicitly understands the God-given text as a wrapper that must be stripped 
away (and discarded) to extract the all-important candy (the “principle”) 
hidden therein. One would also have to wonder at God’s wisdom in 
giving the bulk of his Scripture in non-propositional, non-theological, 
non-timeless-principle, non-“thesis statement” form, with messy stories 
and arcane prophecies and sentimental poetry. But alas, this transaction of 
“principlizing,” too, is standard fare in homiletical textbooks and classes.

All in all, the DVD set, well recorded and smartly edited, is a worthy 
effort, though I have doubts about its utility for preaching students. The book 
might be a decent resource for the fundamentals of homiletics, but the DVDs 
do not add much to what is in the hard copy. Students are well advised to 
invest elsewhere.

�

Sensitive Preaching to the Sexually Hurting. By Sam Serio. Grand Rapids: 
Kregel, 2016. 978-0825444173, 202 pp., $16.99.

Reviewer: Joshua Peeler, New Orleans Baptist Theological Seminary, New Orleans, 
LA.
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In Sensitive Preaching, Serio synthesizes two lifelong passions, biblical 
preaching and Christ-centered counseling. According to Serio, preaching 
that examines a biblical response to sexual pain is often neglected by most 
pastors. He argues that even when pastors address issues of sexual pain, 
they often misrepresent Scripture by over emphasizing either grace or 
truth. Sermons on sexual pain should be balanced, truth filled and grace 
empowered (12–13). Writing from his 35 years of experience preaching and 
counseling, Serio emphasizes the importance of a balanced perspective. 
Devoid of footnotes, this work relies heavily on the author’s experience; it is 
a blending of homiletics and counseling rather than a research-driven text. 
Foundational to Serio’s perspective is that preachers should not talk about 
God’s wrath for sexual sin without equally proclaiming His love.

Serio organizes this book into three major sections. Part 1, “Preparing 
Your Heart and Church,” contains three chapters which serve to introduce 
the main concept of this work: pastors live in a world that is desperate to hear 
sensitive preaching on painful sexual issues (9–18).

The clear focal point of this work is Part 2, “Preparing Your 
Message,” that examines seven areas of sexual hurt that pastors need to 
address in their preaching. According to Serio, pastors do not need to preach 
entire sermons on each of these issues, but ought to preach on any issues of 
sexual pain present in the biblical text. Chapter 4 includes ten suggestions 
for speaking about sexual topics that decrease the likelihood that preachers 
will traumatically trigger their congregation; Serio even includes a list of 
alternate wordings for difficult concepts including rape, child abuse, and 
masturbation. He believes that if a preacher is less specific in his wording it 
is less likely to cause emotional and psychological distress. After establishing 
a baseline for addressing sexual hurt in sermons, he examines seven of the 
most delicate, difficult, and darkest sexual hurts and habits (54), including 
casual sex, abortion, sexual assault and rape, childhood sexual abuse and 
molestation, pornography, same-sex attraction and homosexuality, and 
sexless marriage. Serio examines each issue by providing case studies 
based on experience from his counseling practice, discussing the role of 
each topic more broadly in American society, and offering suggestions for 
preaching on each topic (55–184). Serio explains how painful each issue 
can be for his clients/church members, discusses the depth of the problem 
in contemporary American society, and describes how he has successfully 
preached and counseled using the Bible to promote healing from sexual hurt. 
The chapters in Part 2 contain some difficult to read passages that illustrate 
the depth of pain a person experiences during and after a sexual trauma. The 
author explains this trauma, emphasizing the sensitive nature of preaching 
on the topic in light of possible ongoing abuse. 

With Part 3 (“My Challenge to the Church of the Future”), Serio 
concludes by offering4 solutions for how pastors and churches may 
improve their ministry to sexually hurting people. He calls on pastors to be 
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“contemporary, compassionate, competent, and conservative at the same 
time…filled with truth and grace filled” (186). 

Throughout this work, the author gives examples of biblical 
passages, illustrations, and sermons he has used to help people with each 
topic. If for no other reason, pastors should purchase this work to learn which 
Scripture passages can be used to preach messages of compassion for victims 
and of conviction for victimizers. Serio’s suggested sermon applications from 
these messages serve as good reminders of the love and forgiveness that 
empower pastors to preach. One such example is his message to child sexual 
abuse victims and victimizers: he offers to meet with both, challenging his 
congregation to pay for housing these parties (120–24).

Stressing the importance of balance for instance, the author asks if 
pastors are preaching messages so heavy on God’s judgement that no one 
would feel free to come meet with them, or so light on the consequences 
of sexual sin that they would not see the need to schedule an appointment. 
In sum, this work challenges pastors to address difficult topics, while 
empowering them to undertake this task using the tools, guidance, and 
suggestions provided. 

�

Preaching Essentials: A Practical Guide. By Lenny Luchetti. Indianapolis: 
Wesleyan, 2012. 978-0898275582, 224 pp., $14.99.

Reviewer: Eric Price, Trinity Evangelical Divinity School, Deerfield, IL.

Lenny Luchetti has written a non-technical survey of the basic spiritual 
qualities and technical skills necessary to deliver quality biblical sermons. 
His advice is divided into 42 short chapters, most five pages or shorter. These 
chapters are organized into four parts. The first, “Preaching and Preachers” 
(chapters 1–7), focuses on the life and identity of the preacher, discussing 
matters such as calling, the theology of preaching, and ministerial self-care. 
The second part, “People and Places” (chapters 8–14), teaches basic skills of 
congregational exegesis. Here Luchetti provides guidance for familiarizing 
oneself with congregational and local culture. Part three, “Preparation and 
Presentation” (chapters 15–31), surveys the sermon preparation process 
from biblical exegesis to delivery. The fourth part, “Planning and Progress” 
(chapters 32–37), discusses long-term strategies for sermon series and for 
soliciting congregational feedback. The fifth and final section, “Postscript” 
(chapters 38–42), addresses unique preaching situations such as weddings 
and funerals.
 Luchetti urges preachers to remember that “simple does not mean 
simplistic or trite” (220). He follows his own advice: this book is filled with 
clear and concrete wisdom that reflects the author’s years of pastoring and 
teaching new preachers. He briefly but helpfully covers standard homiletical 
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topics such as exegesis, application, sermon structure, illustrations, 
introductions, conclusions, and delivery.
 But the author places these basic homiletical skills within the 
broader contexts of pastoral ministry and the preacher’s personal spirituality. 
His burden for preaching is that it be clear and accessible to listeners, so he 
reminds preachers that “information without inspiration is impotent” (31). To 
help move sermons from informational to inspirational, he addresses issues 
of congregational diversity, appropriate dress, sermon length, oral clarity, 
and the listeners’ different learning styles. Luchetti’s passion for preachers 
to walk with the Lord is evident throughout. He encourages them to prepare 
sermons devotionally and prayerfully, to rely on the Holy Spirit’s anointing 
to preach, and to take regular spiritual retreats. In urging his readers to be 
pastoral preachers, he himself pastors his readers.
 This book’s short chapters, casual tone, and broad scope make it a 
sort of homiletical devotional, one that young or seasoned preachers could 
read on a daily basis, without a significant time investment, to sharpen 
their preaching skills. Each chapter concludes with exercises that guide the 
implementation of that chapter’s suggestions. Perhaps a group of pastors 
could do the exercises individually and then meet to discuss the results. 

The book’s brief discussion of the sermon preparation process 
makes it less than ideal as an introductory textbook of preaching. However, 
its emphasis on the pastoral and artistic aspects of preaching would nicely 
supplement other basic readings, many of which downplay such topics in 
favor of the more left-brained aspects of homiletics. The book might therefore 
fit well in pastoral ministry classes, helping the reader integrate preaching 
into the whole of one’s pastoral ministry. 
 Many chapters are summaries of topics about which entire books 
have been written. It would have been beneficial if Luchetti had included 
a brief bibliography with each chapter so readers could pursue individual 
topics in more depth. This minor critique notwithstanding, it is difficult to 
find fault with this book. Luchetti says that “the best preachers are those who 
have honed the habit of simply being with and enjoying Jesus” (43). Luchetti 
has written a gem of a homiletical devotional that will serve preachers of 
varying experience levels by sparking a desire to spend time with our Lord, 
and that will invigorate the task of proclamation.

�

How to Understand and Apply the Old Testament: Twelve Steps from Exegesis to 
Theology. By Jason S. DeRouchie. Phillipsburg, NJ: P&R Publishing, 2017. 978-
1629952451, 583 pp., $39.99. 
How to Understand and Apply the New Testament: Twelve Steps from Exegesis to 
Theology. By Andrew David Naselli. Phillipsburg, NJ: P&R Publishing, 2017. 
978-1629952482, 384 pp., $39.99.



March 2018 87

Reviewer: Timothy S. Warren, Dallas Theological Seminary, Dallas, TX.

It is only proper to ask, “For whom was this book written?” when preparing 
a review. The authors of these companion texts propose a readership of 
laypeople, students, and pastors. No doubt all the above would benefit from 
a careful study of DeRouchie’s and Naselli’s twelve steps. However, since 
83 of the 98 blurbs that grace their early pages were written by seminary 
presidents or professors, it is not surprising that the works reflect a more 
academic than practical approach (that is not to suggest that an academic 
approach cannot be practical). 
 These texts will assist the seminary student who needs to grasp 
a comprehensive hermeneutical method and the pastor who wishes to 
review formative language courses. It is doubtful, however, that the sole/
senior pastor, preaching forty or more sermons a year, will find these texts 
a feasible weekly guide. It is not likely that that individual will spend 
incalculable hours evaluating the variant readings of the text, providing an 
original translation from the Hebrew or Greek, analyzing and classifying 
every term, diagramming and categorizing every word/phrase in order 
to trace the argument of the text, probing exhaustively into the historical-
cultural-literary context of the text, plunging into word studies that include 
a compilation of all the ways English translations render the biblical term, 
etc. This level of scholarly rigor should be obligatory for professors and 
academics, but expecting a similar level of research from those who preach 
weekly is the reason too many seminary graduates confess, “Once I left 
seminary I never cracked my Hebrew/Greek Bible again.” The cause is not 
their failure to value the original languages, but rather the unrealistic, and 
likely unnecessary, exegetical demands placed on them. Finding a more 
efficient way to use the Hebrew and Greek texts would serve pastors much 
better than upholding ideals they will never practice. So these texts might 
serve the purposes of academics, but will likely frustrate, and even shame, 
the preaching pastor.
 When the authors argue that the work of interpretation is not 
complete until a text’s theological implications have been explored, including 
its practical theology which applies the truth of the text, they express a 
sentiment every preacher should applaud. However, the extent to which 
these various theologies (biblical, historical, systematic, and practical) are 
explored and employed prove, again, to be more academic than practical. 
Both authors’ biblical theologies seek to integrate a progression of revelation 
that climaxes in Christ. Although tracing the theme(s) developed in a single 
biblical book can help identify the theological thrust of each pericope therein, 
that is not a goal of these textbooks. Rather, they emphasize a “whole-Bible 
biblical theology” (Naselli, 233) that “connects to the Bible’s overall flow and 
message and points to Christ” (DeRouchie, 15). Two cautions: First, whereas 
the biblical scholar may focus on tracing canonical themes, the preacher must 
keep the focus on the theological thrust of the individual pericope. Second, 


