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INTRODUCTION

Some years ago, a local newspaper in Michigan announced that I was slated 
for the Northrup Lecture at the town’s Christian Liberal Arts College. I was 
somewhat affronted by this, since I had not delivered the lecture at that point. 
I had often been slated for a lecture after I had given it, but this was the first 
time I had been slated for it before I had opened my mouth! I then discovered 
this was another example of two nations beings divided by a common 
language. In the USA “slated” means “scheduled.” In the UK “slated” means 
severely criticised, torn to shreds. In the interests of avoiding being “slated” 
for this address, let me say that the immediate problem one faces is whether 
to talk about Evangelical preaching as it is actually practiced, or evangelical 
preaching according to our ideals. Sadly, there is often a wide disparity 
between them, and perhaps that is the biggest challenge any evangelical, 
wishing to adopt a distinctively evangelical approach, faces. This address 
will tend towards the ideal end of the spectrum.
 In order to restrain an otherwise unwieldy topic, I have chosen to 
base my address on four relevant phrases which Paul uses to reflect on his 
preaching in his farewell address to the elders at Ephesus (Acts 20:17-38). 
They are not exhaustive but suggest four modes of preaching. They are: “the 
task of testifying to the good news of God’s grace” (v.24); “preaching the 
kingdom” (v. 25); “to proclaim to you the whole will of God” (v. 27); and, “I 
commit you to the word of his grace” (v 32). Each opens a window into the 
nature of evangelical preaching.

TESTIFYING TO THE GOOD NEWS OF GOD’S GRACE, vs. 24

 The phrase draws attention to two elements of importance. First 
preaching as testimony and secondly, preaching as concerning the good 
news.
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Preaching as Testimony

 Preaching is diamarturomai, that is “bearing witness.” An evangelical 
approach to preaching therefore necessarily begins with the preacher having 
themselves experienced the grace of God, whether through a dramatic 
conversion experience or by a gradual coming to a definite awareness of 
God’s saving, electing and transforming grace in their lives. 
 Paul’s own preaching clearly grew out of his own conversion and 
the wonder of God’s choice of him as an Apostle. The heart quickens when 
we hear him speak of preaching Christ, “For God, who said, “Let light shine 
out of darkness,” made his light to shine on our hearts to give us the light 
of the knowledge of God’s glory displayed in the face of Christ.”1 And as 
he recalls, “Even though I was a persecutor and a violent man, I was shown 
mercy because I acted in ignorance and unbelief, The grace of God was 
poured out on me abundantly…” and he was appointed to God’s service.2

 In this respect, at least, Thomas Long’s advocacy of preaching as 
“witness” is correct. The witness is a person who has authority. “The preacher 
as witness,” writes Long, “is not authoritative because of rank or power but 
rather because of what the preacher has seen and heard.”3 It may be that 
the preacher as witness is more culturally sensitive to our post-modern and 
post-truth society than other models, such as that of a herald (of which more 
in a moment) without sacrificing anything by way of conviction or certainty 
about the message to be conveyed.
 One of the distinctive characteristics of the preaching engendered 
by the Evangelical Revival of the 18th century was that preaching came 
alive because it became “experiential” preaching, infused with reality and 
personal testimony. In fact, Mark “Noll has argued that in several respects 
Evangelicalism may not have been new, but it was new in what it claimed for 
the power of God in creating and sustain authentic religious experience.”4 
 Preaching was no longer characterised by carefully crafted literary 
essays or minutely argued theological treatise but had rediscovered its 
roots in the biblical prophets. As P. T. Forsyth asserted, “The Christian 
preacher is not the successor of the Greek orator [or we might interject, the 
Oxbridge theologian], but of the Hebrew prophet. The orator comes with 
but an inspiration, the prophet comes with a revelation.”5  The preaching 
of the Evangelical Revivals, to which we are heirs, carried conviction 
because it was not remote or abstract or formal but felt and known and, in 
Jonathan Edward’s terms, was very much about “the religious affections.”6 
Consequently, evangelical preaching provoked the reaction that Jesus’ own 
preaching did: “The people were amazed at his teaching, because he taught 
them as one who had authority, not as the teachers of the law.”7 
 As John Stott commented when analysing the preaching of Charles 
Simeon, a university don and Vicar of Holy Trinity, Cambridge at the turn 
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of the 19th century, who served as his model, “It seems to me that one might 
well single out this freshness of spiritual experience as the first indispensable 
quality of the effective preacher. No amount of homiletic technique can 
compensate for the absence of a close personal walk with God.”8

Preaching as Good News

 The focus of the testimony is, however, not on the preacher but on 
the gracious God who has worked the change in a person’s life. It is personal, 
but it is also about bringing objective good news to other people. There is 
a type of evangelical preacher who warms to their subject most when it is 
bad news; when they are condemning sin in the world, fiercely denouncing 
specific wicked behaviour, and apparently celebrating a world going to hell 
and judgement. There has to be a teaching of the law and of the nature and 
range of sin, but bad news must never be allowed to eclipse “the good news 
of God’s grace,” as it sometimes does. Grace embraces all people for at the 
heart of this multi-faceted gift of God, as John Barclay has recently put it,9 
lies the incongruity of God rescuing us without regard to our worthiness, 
whether Jew or Gentile, religious or not. 
 Testimonies are about events that people have seen and heard and 
preaching is no different. The testimony element is not about broadcasting 
one’s opinion but about passing on the events of the life, death, resurrection 
and exaltation of Jesus. It is, in John’s words, “that…which we have heard, 
which we have seen with our eyes, which we have looked at and our hands 
have touched, concerning the Word of Life. This life appeared; we have seen 
it and testify to it, and proclaim to you the eternal life, which was with the 
Father and has appeared to us.”10

 The testimony, then, is both felt and subjective, and factual and objective.

PREACHING THE KINGDOM, vs. 25

Preaching as Announcement

 Preaching is also about making an announcement—kērussē. In the 
ancient world, of course, announcements were made by heralds, proclaiming 
the news. But I wonder if that has led us to a distorted view of the task as 
if the only way to broadcast the news is to shout at people from a distance. 
Announcing good news today occurs through a whole variety of media, and 
not least through contemporary social media. The focus, then, needs to be on 
the preacher’s task to announce what God has done in Christ, rather than the 
medium through which the announcement is made. 
 Nonetheless, the image of the herald leads us to understand that the 
preacher’s task is to pass on the announcement with confidence and clarity. 
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Other images may lead us in the direction of being apologists for the kingdom, 
engaged in debate and persuasion, or pastors in the kingdom, providing 
support and encouragement for believers. But this one puts its emphasis on 
certainty and lucidity. The image is captured and used in a different context 
by Paul in 1 Corinthians 14:7 when arguing about the greater value of the 
gift of prophecy in comparison with that of speaking in tongues where he 
asks, “if the trumpet does not sound a clear call, who will get ready for the 
battle?” Just as the call to arms needs to be unmistakably clear, so too does 
our announcement of the good news.
 Clarity requires that careful attention be given to the shaping our 
words, so that we are lucid, precise and transparent. I agree with the late 
Alec Motyer’s verdict, “The majority of (if not to a degree, all) ‘bad’ sermons 
are ‘bad’ because they are muddled.”11 Too much preaching buries the 
announcement under a mass of qualifications, hesitancies and confused 
thinking, with the result that no clear message is sounded. We still suffer 
from the sort of preaching criticized by Phillips Brooks well over a century 
ago when he said that there is,

an immense amount of preaching which must be called preaching 
about Christ as distinct from preaching Christ. There are many 
preachers who seem to do nothing else, always discussing Christianity 
as a problem instead of announcing Christianity as a message and 
proclaiming Christ as a Saviour. I do not undervalue their discussions. 
But I think we ought always to feel that such discussions are not the 
type (i.e., model) or ideal of preaching. They may be necessities of the 
time, but they are not the work which the great Apostolic preachers 
did, or which the true preacher will always most desire...Beware the 
tendency to preach about Christianity rather than to preach Christ.12

 Does that not lead to the mere repetition of what is already well-
known? The argument of the new homileticians some decades ago was that 
the American church knew the story of the Bible well and needed another 
approach, an inductive and narrative one, to awaken their congregations 
to its freshness and transforming power. If that ever was true, it is not true 
now. In the United Kingdom, at least, and I suspect the same is true in the 
United States, we are speaking to a generation of people who neither had the, 
admittedly dubious, benefit of a Sunday school education, nor the benefit 
of the even more dubious daily school assembly. In both of these the Bible 
was read and the stories told. Today people have not heard the most basic 
of facts about Jesus Christ and know nothing of the content of the Bible. 
Consequently, we have the privilege, and responsibility, to instruct them in 
the basic truths of scripture and about Christ.
 I agree with Dan Baumann who wrote some years ago, “Anyone 
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who simply sets forth the text and gives its meaning distinctly will be accused 
of freshness.”13 How ironic!
 Two other caveats should be entered. First, to make an announcement 
is not to say that we should confine ourselves to abstract propositional 
preaching. There is more than one way to make an announcement and the 
full range of the way in which the Bible itself speaks, making use of a variety 
of different literary genres, serves as a model for us to imitate. 
 Secondly, while in one respect it is up to the hearers as to whether they 
respond or not—Paul immediately says that having discharged his calling, 
“I am innocent of the blood of any of you” (v. 26)—yet in another respect, no 
Apostolic preacher made the announcement without it entailing an appeal 
to accept the good news and make it their own. In the contemporary church, 
our greater danger is that we are likely to appeal without having made any 
proclamation, but it is equally erroneous to proclaim without appeal.14

Preaching About the Kingdom

 The apostle Paul rarely speaks about the Kingdom of God, at least 
in comparison with the Synoptic Gospels, and yet here he summarizes his 
message here as “the kingdom.” The Acts more usually summaries it in terms 
of “the word” or “the word of God.”15 While the term “the word” may lead 
us to focus on the heart of the gospel and its dynamic power in people’s lives, 
“the kingdom” places that gospel in the context of God’s whole redemptive 
story. Authentic narrative preaching is not preaching that uses several stories 
by way of illustration, nor even one contemporary story by way of parabolic 
or metaphorical insight into the gospel, but preaching that retells the story 
of God’s reigning in his world. His reign was enshrined in his role as creator, 
was and is beneficial for his creatures, was challenged by alien powers and 
disobedience in the Garden of Eden, was epitomized in the good kings of 
Israel, was reclaimed in the coming of Jesus, the Messiah, and is currently 
making progress around the world, until the time it reaches its universal 
culmination in the coming again of Christ.
 C. S. Lewis put it graphically: “Enemy occupied territory—that 
is what this world is. Christianity is the story of how the rightful king has 
landed, you might say landed in disguise, and is calling us all to take part in 
a great act of sabotage.”16

 How grand a story that is! By comparison, so many of our sermons 
pale certainly into insignificance, if not actual heresy, as they are pre-
occupied with individual, existential and transient, spiritual experiences, 
petty rules, organisational strategies, mission tactics, cultural wars or first-
world problems. The world is dying to hear the announcement that God has 
stepped in to reclaim it from the idolatrous powers that have usurped it and 
has done so in the most surprising and unexpected way through Christ and 
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his cross. It is that cross which, to use the words of Colossians, “has rescued 
us from the dominion of darkness and brought us into the kingdom of the 
Son he loves…”17 and it is through Christ’s blood, “shed on the cross” that 
“all things can be reconciled to God” and “peace” established once again in 
our broken creation.18 
 We need to retell “the big story” of God’s kingdom.

PROCLAIMING THE WHOLE WILL OF GOD, vs. 27

 Paul moves on from preaching as kērussē to preaching as avagellē, that 
is, to announce in the sense of reporting, teaching or passing on information. 
It is a short-hand way of picking up what he said in verse 20, “You know I 
have not hesitated to preach anything that would be helpful to you but have 
taught you publicly and from house to house.” It nuances the preaching of the 
kingdom by concentrating not so much of the overall story as the elements 
that go to compose that story and its implications for living. It highlights the 
evangelical preacher as a teacher. 
 John Stott, commenting on 2 Timothy 4:2, and citing 1 Timothy 3:2 
and Titus 3:2 in support, wrote, “The Christian pastoral ministry is essentially 
a teaching ministry, which explains why candidates are required both to be 
orthodox in their own faith and to have an aptitude for teaching.”19 In using 
the word ‘essentially’ he was perhaps under-estimating the influence of his 
own gifts in his understanding of the pastoral ministry. He was, after all a 
superb Bible teacher. But if his point was well made when he wrote this, it is 
even more crucial that we highlight it today in a church, let alone a society, 
which is largely ignorant of the Bible and which often believes the wrong 
things, with the result that Christian experience becomes confusing and 
problematic.
 This section of this address leads me to at least three reflections.

It points to the breadth of the message: “the whole will of God” (v. 27).

 Negatively, Evangelicals are so concerned not to miss out on 
preaching the gospel, which is a good thing, and to do so with clarity, which 
is also a good thing, that we have a tendency to fall into the trap of failing 
to appreciate “the boundless riches of Christ” (Eph. 3:8). The Gospel Hall 
in which my faith in Christ was nurtured had, to be honest, a very narrow 
view of the gospel. I remember six consecutive evening services one summer 
when visiting preachers spoke on John 3:16. Instead of “boundless riches,” 
“endless treasures” (NLT) and “rich variety” (Tom Wright) we stick with 
well-worn formulae (the ABC of the gospel, Four Spiritual Laws), a few 
select, precious and right doctrines (justification by faith) or a canon within a 
canon (especially Paul’s letters). When measured against preaching on “the 
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whole will of God” we might appear to fall short. 
 Positively, this has led Evangelicals to prioritize systematic 
expository preaching, unfolding consecutive passage in the Bible both in 
terms of exegesis and application.20 Doing so recognizes the Bible not only as 
sufficient in the units that form its content but also in its arrangement, since 
that too is inspired by the Holy Spirit. Expository preaching is not only an 
effective pragmatic method of preaching but a theological conviction about 
the word of God and its inspiration.
 The whole will of God includes the Old Testament as well as the 
New; the Gospels as well as the Epistles; the unity of scripture as well as 
its diversity; creation as well as redemption; ethics as well as evangelism; 
wisdom and prophecy as well as proclamation; Christ in all his fullness, not 
simply as our comforting Saviour; Genesis and Revelation as well as John 
3:16. To that end a regular review of what we are preaching should save us 
from preaching predictable hobby-horses or parroting old tired formulae. 
 All this, of course, takes for granted that our preaching will be formed 
and disciplined by the full-orbed revelation of God in Scripture, which is 
sufficient for our needs, rather than by our stringing together a selection of 
popular topics, often from a recently published book of someone’s else’s 
inductive sermons.
 As F. F. Bruce comments, here is Paul not withholding anything 
which would be of value to them, by which he means that he presents them 
with the full gospel revelation “with all its practical corollaries,” and in doing 
so refuses “to dilute the truth.”21 Moreover, he does so “unhesitatingly,” in 
spite of the fierce opposition he had faced in Ephesus.22

It points to the urgency of the message: “Keep watch over yourselves…Be on your 
guard” (vv. 28-31). 

 Paul not only announces what God has done in Christ but anticipates 
the future needs of the Ephesians elders. Hence, he warns them realistically 
about the spiritual battle in which they are engaged and their need to 
be armed ahead of time so they can protect “the flock of which the Holy 
Spirit has made [them] overseers” (v. 28). Good preaching instructs people 
about the challenges they will face both in realm of their personal living, as 
attempts are made to seduce them away from Christ by the world, the flesh 
and the devil, and also in the realm of the mind, as they are seduced by hard 
questions, alternative philosophies or plain heresy. Evangelical preaching, 
then, must be ethical and educational, informative and transformative and 
well as exhortatory and evangelistic. 

On a related matter, it points to the truth of the message: “Even from your own 
number men will arise and distort the truth in order to draw disciples away after 
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them” (v. 30).23 

 The question of credibility, even plausibility, are stiff challenges for 
contemporary Evangelical preachers. Postmodernity seems so last century, 
although of course its effects will remain with us for some time. We are 
now in a post-truth society. Several commentators have been writing on the 
subject recently. Matthew D’Ancona, for example, has recently written:

Lying has been an integral part of politics since early humans 
arranged themselves in tribes…Yet political lies, spin and falsehood 
are emphatically not the same as Post-Truth. What is new is not the 
mendacity of politicians but the public’s response to it…we no longer 
expect our politicians to speak the truth: that, for now, has been 
written out of the job description, or at least significantly relegated on 
the list of required attributes.

In the West, it is emotional connection – always part of the political 
decision-making – that threatens to eclipse our inherited insistence 
upon truth as the main criterion in political contests.
 

He adds, 

…emotional necessity trumps strict adherence to the truth.” (Contrary 
to Dicken’s Gradgrind in Hard Times: “Now what I want is Facts. 
Teach these boys and girls nothing but Facts. Facts alone are wanted 
in life.”)24

 We are to hold fast to truth, to God’s revealed truth. How grateful 
we should be to God for people of the stature of Tim Keller who have an 
understanding of the times and can helpfully guide preachers as to how to 
speak God’s truth to them.25 
 We should also be grateful to God for Lesslie Newbigin and his 
insistence that the gospel is “public truth,” not merely truth for the Christian 
community. In a way that directly connects with our previous point about the 
kingdom, Newbigin writes, “To be faithful to a message which concerns the 
kingdom of God, his rule over all things and all peoples, the Church has to 
claim the high ground of public truth.”26

 But we should not forget either that what convinces people of truth 
at the end of the day is not words, or certainly not words on their own, but 
a community of people who live by the truth and demonstrate it in action. 
“How is it possible,” he asks, 

that the gospel should be credible [or today we might say plausible], 
that people should come to believe that the power which has the last 
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word in human affairs is represented by a man hanging on a cross? 
I am suggesting that the only answer, the only hermeneutic of the 
gospel, is a congregation of men and women who believe it and live 
by it.27

COMMITTED TO THE WORD OF HIS GRACE, vs. 32

 Our fourth insight into Paul’s view of preaching, and consequently 
of the essence of evangelical preaching, is admittedly of a somewhat different 
nature. He concludes his address with the words “Now I commit you to 
God and to the word of his grace, which can build you up and give you 
an inheritance among all who are sanctified.” The words sound more like 
the pronouncing of a blessing or offering of a prayer than a comment on 
preaching as such. Yet the statement, with its emphasis on “the word of his 
grace,” contains several allusions relevant to preaching.

It assumes that God’s word is a dynamic word. 

 C. K. Barrett noted that Paul’s phrase “to God and to the word of his 
grace” is an example of hendiadys, where two words are connected to express 
a single idea. So, the meaning of this is that Paul commends them “to God, who 
is active in the word of grace.”28 The means by which God has chosen to bless 
people with his grace is through the preaching of the gospel, the word. This 
should not surprise us, given the revelation of God, from Genesis onwards, is 
of a God who accomplishes his will by communicating with his creation and 
his creatures through speaking eventful, life-changing and powerful words. 
Preaching the gospel, then, is no mere human communication, not merely an 
act of public speaking which happens to be about a religious topic, but one 
through which God himself is active in bringing people to himself and to 
maturity in Christ. 

It suggests that God’s word is a sufficient word. 

 This word, spoken and recorded in Scripture, and subsequently 
relayed and retold creatively by preachers, is able to “build you up” and 
bring believers to enter into their inheritance. Mature congregations and 
mature believers are not the result of entertaining addresses which are 
influenced more by contemporary insights into the human condition than 
by the Scripture. They are the result of exploring God’s revealed word and 
expounding it meaningfully to the age in which we live.

It draws attention to God’s word, again, as a gracious word. 
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 Should people listen to us preaching often, would they conclude that 
the message we preach is one of grace? Or would they rather hear words of 
fierce condemnation about the moral values of our society, or denunciations 
of liberal theologians, or even endless talk of the internecine battles that 
occur within the church? Or would they even assume our message was one 
which, while we are committed formally to the doctrines of grace, actually 
preached works as we urge our congregations to do more, give more, pray 
more, witness more, attend more, read more, as if it all depended on us? 
 Grace, of course, is a word that can easily be devalued. John Barclay’s 
recent study has been a helpful corrective in teaching us that while grace is 
unconditioned, in that no one merits God’s favour, it is not unconditional, in 
the loose sense in which we often use that word.29 In contrast to recent times, 
Barclay argues that in the ancient world a gift meant that the receiver entered 
into obligations towards the giver. Our message of grace then, from first to 
last, is that all, however sinful we may have been, are welcome to receive 
forgiveness from God in Christ and to be justified by Christ, but that doing 
so means we become incorporated into Christ, that we are baptized into his 
death and have risen to live a new kind of life with the ascended Christ as 
our Lord. Grace inextricably entails both forgiveness and holiness.

CONCLUSION

 The reports of apostolic preaching that Luke records in Acts, whether 
to Jewish or Gentile audiences, offer a number of insights into the nature of 
evangelical preaching as it should be. We could have chosen to consider a 
number of reported examples, rather than Paul’s reflective address. So, as 
we conclude, let me draw attention to seven of the hallmarks of evangelical 
preaching as demonstrated in Peter’s preaching on the day of Pentecost in 
Acts 2:1-41. They are that his preaching was: 

(1) Spirit-filled. After speaking in other tongues, the first thing the 
Spirit led them to do was to preach Jesus to a curious crowd, in language 
which they could understand. They preached in the power of the Holy Spirit.

(2) Experientially generated. The sermon arose because of the 
apostle’s new experience of the Holy Spirit and is marked throughout by 
their own personal eye-witness knowledge of “what God did among you 
through him.” 

(3) Culturally-sensitive.30 It was Pentecost, so the city was full of 
Jewish visitors and “God-fearers,” the scriptures would have been familiar, at 
least vaguely, and the recent story of Jesus much gossiped about. Elsewhere 
different cultural-sensitivities would have led to the message being shaped 
differently but without any abandonment of the principles described here.

(4) Scripture explaining. Peter makes much use of the prophet Joel, 
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Psalms 16 and 2, as well as the general story of Israel, to explain what God 
was doing through Jesus: “This is what was spoken of…” In doing so he 
stresses the continuance and coherence of God’s plan to rescue the world 
through the Messiah. 

(5) Christ-centred. Perhaps this is the most crucial point to recognize. 
The heart of the sermon consists of an explanation of “Jesus of Nazareth, a 
man accredited by God” who through his signs and miracles, through his 
crucifixion and resurrection is now exalted as “both Lord and Messiah.”

(6) Response provoking. On this occasion, the crowd do not wait for 
Peter to make the appeal, rather they push him to do so, leading him to speak 
of repentance and baptism and the gift of the Holy Spirit. Elsewhere we see 
they were “urgent in the demand for decision.”31

(7) God-connecting. “This promise is for you and your children and 
for all who are far off, for all whom the Lord our God will call.” Unless our 
preaching leads people to hear the call of God and respond, our preaching 
has missed the mark.

Here is evangelical preaching at its best. Here is a not a model to 
slavishly copy but a model to creatively imitate, so we can speak meaningfully 
of God and his grace in our own day. 
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Sermons for this year’s award are to be based on 
OLD TESTAMENT POETRY: THE PSALMS

SCHOLARSHIP DETAILS ARE AS FOLLOWS:
• This scholarship is open to all Associate Members of EHS
• Sermons are to be 15-20 minutes in length
• Sermons are to focus on the theme and/or Bible text announced for the Haddon W. Robinson Preaching Award
• The target listeners are members of a local evangelical church
• The sermons are to be videotaped, posted to the student’s YouTube channel, and the YouTube link provided to 

RobinsonSermons@ehomiletics.com by the stated deadline
• A task force of EHS members will view the submission, evaluate it on the basis of adherence to basic principles of biblical 

preaching (as discussed in Robinson’s Biblical Preaching) and the EHS confessional statement, and determine first, second 
and third prize awardees

• The Board will notify the students of the decisions at least 90 days prior to the EHS annual conference
• Recipients will be recognized at the annual EHS conference; the first place recipient may be an option of presenting the 

message during the EHS (e.g. one of the periods in which academic papers are presented) and a possible link to the message 
included on the EHS website

CASH AWARDS:
1) first place:    $500, plus registration fees and meals to attend the EHS conference
2) second place:   $400
3) third place:    $300 

THE SUBMISSION DEADLINE IS 30 APRIL 2018.

The Haddon W. Robinson Preaching 
Award is an annual preaching 
scholarship established in honor of 
Dr. Haddon W. Robinson, one of the 
leading evangelical homiliticians of 
the later 20th and early 21st centuries.  
Robinson’s teaching career in homiletics 
spanned decades, instructing students 
at three different seminaries.  Dr. 
Robinson’s classic textbook, Biblical 
Preaching, helped shape the place 
and force of evangelical homiletics.  
Robinson’s legacy for preaching is 
captured in this significant award.

The Haddon W. Robinson Preaching Award
SPONSORED BY THE EVANGELICAL HOMILETICS SOCIETY

http://ehomiletics.com/competitions/robinson-award/

Haddon Robinson wrote: “Poets do not usually tell stories but instead express feelings and 
reflections about life.”


